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THE RELIGIOUS INFLUENCE ON AMERICAN
POLICIES IN THE PHILIPPINES,

1898

By Moises
INTRODUCTION

Church and State in the Philip-
pines, 1565-1898. The political set-
up in the Philippines during the Span-
ish period was chiefly characterized
by the union of Church and State.
It should be noted that the conquest
and colonization of the Arxchipelago
was a joint effort of the Spanish sword
and the Christian cross. Commenting
on this union, Agoncillo and Alfonso
poiat out:

. . one of the most unwelcome
features of Spanish colonization was
the encroachment of the church
upon the jurisdiction of the govern-
ment, and the exercise of political
power by the religious. In the cen-
tral government, representatives of
the church or the religious orders
sat in the highest councils. The friars
were heavily represented in the po-
werful Permanent Commission on
Censorship. . . In the towns the
masses were subject to the will of
the parish priest, who dominated
the town officials. Indeed, in the
towns, the friars and priests became
integrated into the government ma-
chinery: they had become the gov-
ernment, 1

Church-State relationship is fur-
ther described by Parker:

Ecclesiastical officials, from the
archbishop to the sacristan, owed
their appointment to him (Spanish
king). Soldier and priest advanced
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together, the Church was supported
out of the public revenue, and all
Church affairs, with little or no con-
nection with political matters, were
regulated from Madrid than from
Rome.2

Such political arrangement would,
therefore, find Church interference in
the civil government inevitable. Of
this interference, Cunningham writes:

The control of the government by
the Church was made easier from
1668-1762 because the governors
selected were “mild and pious” and
allowed themselves and their admi-
nistration to be dominated by the
prelates.3

He further writes:

All these men suffered because
the Church interferred in the affairs
of State. . . . Within the eighteen
months preceeding Admiral Dewey’s
victory in Manila, Generals Blanco,
Polavieja, and Primo de Rivera were
removed from the nominal supre-
macy in the Archipelago because
they sought to pacify the natives by
restricting or removing the religious
orders.4

A more precise and detailed cate-
gorization of the powers of the Span-
ish friars is given by Father Juan
Villegas, in his testimony before the
Philippine Commission. The powers of
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the parish

Spanish thpp;m s,

sysiem.

government  as

priest were:

inspector of primary schools
president of health board and
board of charities

inspector of taxation
nresident of the board of public
works

president of the board of statistics

president of the hoard of census

president of the prison board

certifies as to the correctness of
cecdulas

certifies as to the cmmcter of
of a person

certifies as to the man’s condition
before he can be admitted

to the army
must be present during t
tion of municipal officials
censor of the municipa oud;ﬁe?

counselor for the m"'ncv')rtl coun-
cil

examiner of the scholars attend-
ing the first rad second

grades in the public schocls
censor  of plays, dramas, and
comedies
inspector of the food provided to
prisoners

member of the provincial Doard
on matters pertaining to pub-

lic works

member of the board for parit-
tioning crownlands, ®

riticism of education in
Parker -writes:

In his ¢

Secondary and hio'her education

was in (_omplete charge of the
friars.

T

Much of the backwardness in the

Islands was due to the close connec-
tion
whereby the educatim
brought under the dommauop of
the friars and

Cﬁmrch and Stute

system was

between

remained there in
spite of the effort to secularize the
The entire ecclessiastical
well as the civil

government were alike respon b‘l
mr the deplorable condmon of

ippine education.6
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Waat has just been presented is
the typical picture of the union of
Clﬁu;ch and State Jurmfr the Spanish
Yeﬂlme Thechange of political and social
fortunes at th close oi the nineteenth
century inthe Philippines placed the
Church and the Spanish fri
very uncomfortable situation, They
were reluctant to give up the privi-
leges they once enjoved {or more
than three hundred years. Hence, it
would not be a ‘\urpube if attempts
were made to “influence,” in one way
or another, the formulation andior
‘mp;ep‘emaz cn of certain pelicies by
the new colonizl administration.

In this pa-
is meant the
and

Definition of terms.
“religious influenice”
ﬂf Protestant, Cataolic,
groups ( rotestant
Cath )1 ic in the United States and in
the Philippines; Aghpavan Iy in
the Philippines) to effect the formula-
tion cmd/or impmmewa:non of certain
Ameri ican policies in tne Philippines.
By “American policies” is meant
those measures aaopted bv American

thormes, enhe; persons or cffices,
a:‘tho ized to rule the Philippines from
1898 to 1816. The period is limited to
approximately two decades of Philip-
pine-American relations b“came it was
during this period that the religious
was markedly visible and

D)

1“" uence

the thesis of this
tI]P !‘L]ubl(‘rh:: gy

P L\Ol“"" fﬁhol}"s an(J
Ag}ip;;yanb— had exerted no littie
influence in the fo*mu‘atlon and/for
implementation of American policies
relative to the “‘democratic experi-
ment” in the Philippines. The specific
influ ence m;glxt not have heen ade-

quately substantiated due to the scar-
city of available materials an% the it‘—
sufficient time for research, but it i
the sincere belief of the mvcstxémm
that he has done his humble share in
illucidating an  aspect of Philippine



history and ardently hopes that further
and more intensive research can be
carried on by better qualified students
of Philippine history.

HISTORICAL PERSPECTIVE

Religious foundations of Ameri-
can democracy. An examination of the
early documents in American history
reveals the mark of the religious in-
fluence on American institutions. The
English colonists had GOD a part in
their political agreements. Phrases
such as “by the Grace of God, in pro-
pagating of Christian Religion,” “of
the knowledge and worship of God,”
“in the name of God,” “Saviour of
Mankind,” and “‘the Christian Fayth”
are frequently found in the historical
documents.?

Persecuted in England the pioneer
English colonists migrated to the New
World to worship God according to
the dictates of their conscience. Among
the colonies established primarily on
religious foundations were Massachus-
setts, Maryland, Pennsylvania, Rhode
Island, and Connecticut.8 The Christ-
ian religion was a pervasive factor in
the life of the people. Thomas Bailey
gives a vivid picture of colonial life:

Religion still had a powerful grip
on the people. The Sabbath was
observed ‘with rigidity, church at-
tendance was faithful, and long-
winded sermons were followed with
apt attention. The Bible was uni-
versally read as the infallible word
of God, supplemented by such reli-
gious books as Bunyan’s Pilgrim’s
Progress and Baxter’s Call to the
Unconverted.9

When the thirteen colonies declared
their independence in 1776, the Found-
ing Fathers wrote into the historic
document the principle of religious
freedom expressed as follows:

That religion, or the duty which
we owe to our Creator, and the
manner of discharging it, can'be

directed only by reason and convic
tion, not by force or violence, and
therefore all men are equally en-
titled to the free exercise of religion,
according to the dictates of cons-
cience, forbearance, love, and cha-
rity towards each other. 1

It was not until the founding of
Rhode Island by Roger Williams that
the “separation of Church and State”
became a fundamental principle in
American democracy. In this colony
there was complete freedom of religion
and the people were not taxed to sup-
port a state church.11 Henceforth,
these twin principles — freedom of
religion and separation of Church and
State — followed the American flag
wherever it flew. Later, the Founding
Fathers incorporated these concepts
into the American Constitution.12

Contemporary American society.
While American democracy vouches
for secularism, nevertheless, the reli-
gious influence runs deep in the cul-
ture of the people. The Americans as
a whole have religious affiliations
with organized churches. The pulpit
has been actively influencing the lives
of million Americans. No single coun-
try in modern times has done so much
in spreading the Gospel of Christ
throughout the world as the United
States.

Oathtaking of public officials, ap-
pointed as well as elective, is over an
open Bible. The phrase “In God We
Trust” is engraved on American coins.
Despite Supreme Court rulings in
1962 and 1963 that banned religious
activities in public schools, “church
leaders, educators and parents natinn-
wide are waging an uphill struggle to
bring to U.S. youngsters a new inter-
est in religion . . '3

Despite the strong secularism and
materialism in the American society,
the United States which was founded
on religious foundations more than
three and a half centuries ago has
remained a Christian nation. Just re-



cently New Hampshire and Connecti-
cut enacted laws allowing voluntary,
nondenominational prayer in the pub-
lic schools. Governor Meldrim Thom-
son called the measure 2 “good bill
that’s needed for America,” and said
he “couldn’t care less if the Supreme
Court thinks it unlawful.”1¢ Similar
measures are being considered by
other State legislatures. In view of
these developments, it will not be a
surprise if religion, particularly Ju-
daism and Christianity, will continue
to exert its influence on the affairs of
the States as the occasion demands.

Religious influence on overseas
expansion. The overseas expansion of
the United States in the closing de-
cade of the nineteenth century was not
a surprise to students of American
history. It was simply the culmination
of the expansionist tradition of the
Americans, whose expansion from the
original thirteen colonies began with
the settlement of the tesritory east
of the Mississippi River from the Great
Lakes in the north to Spanish Florida
in the south by virtue of the Treaty
of Paris of 1783.15

Subsequent territorial expansion ad-
ded to the nation the Louisiana Terri-
tory, purchased from France in 1803;
Texas annexed in 1845; Mexican Ces-
sion, 1848; Gadsden Purchase from
Mexico, 1853; Oregon Territory,
1846, and Florida from Spain, 1819.16

In an editorial, James F. Bridge
wrote of the inevitability of American
expansion:

... the subjugation of a continent
was sufficient to keep the American
people busy at home for a century
but now that the continent is sub-
dued, we are looking for fresh
worlds to conquer.27
Henry Cabot Lodge,
most ardent Amearican
wrote in 1895:

one of the
expansionists,

The modern movement is all toward
the concentration of people and ter-
ritory into great nations and large
dominions. The great nations are

rapidly absorbing for their future
expansion and their present defense
all the waste places of the earth. It
is a movement which makes for ci-
vilization and the advancement of
the race. As one of the great nations
of the world, the United Staies
must not fall out of the line of
march, 18

Another expansionist was Admiral
Alfred Mahan who also advocated
American expansion overseas. He ar-
gued that:

whether they will or not, Americans
must now begin to look outward.
The growing production of the
country demands it. American in-
creasing volume of public sentiment
demands it.19

The foregoing sentiments express
the “spirit of expansion” of America,
motivated by commercialism and poli-
tical imperialism. In 1896, Josiah
Strong, a Congregationalist minister,
published a book advocating the “im-
perialism of righteousness.” He be-
lieved in the “manifest Destiny” of
the Anglo-Saxon race to bring the
Gospel of salvation to the peoples of
the world. He challenged his fellow
Americans:

Is it manifest that the Anglo-Sa-
xon holds in his hands the destinies
of mankind for the ages to come?
Is it evident that the United States
is to be the home of this race, the
principal seat of his power, the
great center of his influence?. ..
We stretch our hands into the fu-
ture with power to mold the des-
tinies of unborn millions.20

After the United States acquired
the Oregon Country it was anticipated
that the region could supply the necds
of Asia and “science, liberal principles
in government, and the true religion
might cast their ights across the inter-
vening sea.”21

The interest of American Christian
churches in foreign missions was simi-
larly echoed by Thomas Bailey when



he wrote, “The missionary-conscious
churches were on the lock-out for new
overseas vineyard to till.”22

It is quite evident that the mood for
overseas expansions was supported by
the desire to spread the Gospel of
Christ among peoples far across the
seas. As soon as China was opened to
American trade, missionaries were
sent to that country.23 These agents
of American expansion laid the found-
ations of American institutions.

The Spanish-American War, The
armed confrontation between Spain
and the United States in 1898 was
not an accident of history. It was
“but the final episode in a century of
diplomatic ill-feeling, sometimes dor-
mant, but more often dangerously
acute.”?4¢ This was the observation
of Rear-Admiral F. E. Chadwick, who
believed that the root of the conflict
was in the Peace of 1768, the seeds of
hatred fully germinating in the last
Spanish-American conflict in 1898.

It was in this conflict that the Vati-
can made an attempt to intervene as
requested by the Spanish Queen Re-
gent through the American Archbi-
shop John Ireland. The mediation,
however, was a failure, partly because
of the public reaction against any
papal intervention.?5

The outbreak of the Spanish-Ame-
rican War was due to a number of
important factors, among which were
the De Lome’s Letter, the sinking of
the “Maine,” the intense propaganda
of the American press against the at-
rocities in Cuba, and the imperialist
mood of the Aimerican nation. The
aroused public opinion might have
helped shape American policy that led
to war, although H. Wayne Morgan
believed that President McKinley did
not surrender to any sudden or inex-
planable war hysteria of the people
and the “vellow” press. By interven-
ing in Cuba, the McKinley adminis-
tration merely accepted its inability to
solve the Cuba issue peacefully.26

5

Marcus Wilkerson, writing on the
influence of the public opinion on
American intervention, said:

The press and pulpit were also
urged with ‘‘voice and prayer” to
continue their help to the righteous
cause of the men who are so brave-
ly fighting for home and native
land.27

Protestant ministers were very vocal
in their condemnation of the uucon-
trolled atrocities comitted by the Span-
ish soldiery on the hapless Cuban
people. The pulpit was freely used
urging the government to intervene.
The Cuicago Tribune once reported,
“When the Cuakers begin to grow
belligerent it is a sign that the country
is getting stirred up.”’¢8

When President McKinley request-
ed Congress for action in Cuba, Pro-
testant groups lost no time in endors-
ing the action of their President.
Among these groups was the Presby-
tery of Philadelphia which sent the
following resolution to McKinley:

Resolved: that the members of
the Presbytery hereby pledge them-
selves to give their hearty moral
support to the government of the
United States in its present struggle
with Spain, and to this end we
recommend to all our ministers and
people to give themselves conti-
nually to prayer and supplication
for the speedy termination of hosti-
lities and the restoration of an hon-
orable and permanent peace to
our beloved country.29

The Spanish- American War was
viewed as a God-given opportunity to
realize America’s “Manifest Destiny”
in the Orient. Among those who
shared this feeling was Archbishop
John Ireland, who was a close friend
of President McKinley.

In a letter to Dennis J. O’Connel on
May 2, 1898, he said:



The result of this war will be
to strengthen and enlarge our Navy,
and reach out for new territory. If
the Pope in the future is to have
any world-wide prestige, he must
deal as never before withi America.
Tell all this in Rome. And even if
we do not hold Cuba and the Philip-
pines, the Church there will be or-
ganized on the lines of Americanism.

I do not, T confess, like our pre-
sent war; but great good will come
from it, the enlargement of American
influence.30

The Protestant reaction to Admiral
Dewey’s victory ex epressed optimism
in the spread of Protestantism. The
Gospel would he freely proclaimed
in Cuba and the Philippines once they
were freed from Spanish rule, 3!
The Methodist Review suggested
“foreign missions” as the “foreign po-
licy of the United States.”32 These
reactions of the Protestant groups
caused the Catholic press to label the
Spanish-American War as a “Protes-
tant Crusade.”

Two months after the Battle of Ma-
nila Bay Dr. George F. Pentecost,
acting Chairman of the Foreign Mis-
sions Committee of the General As-
sembly of the Presbyterian Church
in the United States, challenged the
Assembly of the new opportunities
for evangelization made possible by
the acquisition of the Philippines.33 In
that same month of July representa-
tives of Foreign Missions which had
missions in Latin America met in
New York to “plan for a harmonious
and effective occupation of the Philip-
pine Islands, Cuba and Puerto Rico.34

Thus was officially formed the Pro-
testant foreign missions to the Philip-
pines, The “First missionaries arrived
in Manila in April, 1899, although a
number of Protestant chaplains came
along with the American troops in
1898.35
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POLITICAL MATTERS

Surrender of Manila. After Admi-
ral Dewey destroyed the Spanish fleet
he was in virtual command of Manila
Bay and could easily attack the city
of Manila. In a cable to the Secretary
of the Navy on May 13 he reported:

I am maintaining strict blockade
of Manila by sea. Great scarcity of
provisions in the city. I believe the
Spanish governor-general will be
obliged to surrender soon. I can
take Mauila at any moment. To re-
tain require in my best judgement
well-equipped force of 5,000 men.
Spanish force is estimated 10,000
men. The rebels are reported 30,000
men.36

Meanwhile, Admiral Dewey com-
municated with the Spanish governor-
general for the surrender of Manila,
but there was no positive reply. Before
a group of officers he was reported to
have remarked. “Why in the name of
common sense don’t some of the Cath.
olics enter Manila and tell that Arch.
bishop of yours to call this thing off? 37

An officer took the Admiral’s words
seriously. With the permission of Gen-
eral Andersen, Captain William Me-
Kinnon, chaplain of the First Califor-
nia Volunteers, made a heroic attempt
to obtain the peaceful surrender of the
city through a personal interview with
the Spanish autnor?ties. Unmindful of
his perscnal safety he succeeded in en-
tering the Walled City and met with
Archbishop MNozaleda and Governor-
General Jaudenes, but failed te effect
the surrender of Manila.38

The surrender of Manila was finally
accomplished through the efforts of
the Belgian Consul.39 To save the
honor ef Spain, Dewey would accept
the Spanish offer of surrender only
after a “mock battle.”40 The secret
agreement was known only to the
highest officials of both sides.



While these events were transpiring
in the Philippines, negotiations for a
ceasefire were being made in Wash-
ington, D. C. A day before the “Mock
Battle” took place, the Protocol of
Peace was signed by Secretary of
State Day and Jule Cambon, French
Ambassador to the United States, who
represented Spain. Article 3 of the
Protocol gave the United States the
right to “occupy and hold the City,
bay and harbor ot Manila, pending the
conclusion of a treaty of peace which
shall determine the control, disposi-
tion and government of the Philip-
pines.”’41

Terms of Capitulation. Since there
was no direct communication between
the State Department and Dewey be-
cause the latter had cut the Philippine
cable, McKinley’s Proclamation of
the Ceasation of Hostilities relayed on
August 12 was not received in Manila
not until August 16. By this time
Manila had already capitulated, the
terms of which were signed on August
14. In this document the religious in-
fluence is somehow evident in one of
its provisions, which reads:

This city, its inhabitants, its
churches and religious worship, its
educational institutions, are placed
under the special safeguard of the
faith and honor of the American
Army.42

However, despite this provision there
were isolated cases of looting and des-
truction of church properties which
were reported to the authorities in
Washington.

Peace Negotiation in Paris. Article
V of the Protocol of August 12, 1898
provided for a final agreement to end
formally the war. It says:

The United States and Spain will
each appecint not more than five
commissioners to treat of peace,
and the commissioners so appointed
shall meet at Paris not later than
October 1, 1898, and proceed to

the negotiation and conclusion of a

treaty of peace, which treaty shall

be subject to ratification according

to the respective constituent forms
f the two countries.43

President McKinley lost no time in
appointing the members of the Ame-
rican Peace Commission. At this point
the American Catholics wanted a
Catholic member in the panel, so they
suggested the name of Dr. Edward D.
White, Associate Justice of the U.S.
Supreme Court and considered a
Catholic authority of Napoleonic Code
use in the Philippines and a democrat.
Unfortunately for the Catholics, Justice
White refused the nomination.44 Those
appointed to the Peace Commission
were William R. Day, Cushman K.
Davies, William P. Frye, George Gray
and Whitelaw Reid.

Failing to have a Catholic in the
Peace Commission, the Vatican desig-
nated Archbishop P! cide L. Chapelle
of New Orleans to represent the church’s
interests in the Paris talks. Archbis-
hop Chapelle “evidently made an ag-
reable impression upon the Commis-
sioners.” Scnator Gray and some of
the others {said)that the Church had
acted with the usual wordly wisdom
in selecting such a person for this
work.45

Frank Laubach, commenting on the
role of Chapelle, said:

It (Treaty of Paris) had been a
defeat for Spain, but it was a victory
of the {riars, who outwitted the
American Government, Archbishop
Chapelle of New Orleans was pre-
sent at the negotiations. He insisted
that the United States should pur-
chase the islands for $20,000,000
while President McKinley insisted by
cable that the United States should
receive her title by conquest. The
Church, having more at stake, per-
sisted longer and won.46

The chief problem of the Roman
Catholic Church was the reconcilia-



tion of the separation of Church and

tate and the protection of Church’s
interests. In formulating its final posi-
tion, the Vatican was guided by three
propositions: (1) If the Philippines
were returned to Spain, anti-friar feel-
ing would continue; (2) if indepen-
dent, anarchy might prevail or a non-
Catholic power might take over; and
(3) if under the United States, the
Church would be in competition with
Protestants. Rome opted for the third
proposition.

In connection with these courses of
action for the Vatican to take, Arch-
bishop John Ireland could have a
hand. Monsignior Dennis J. O’Connell
had to cable Ireland frem Rome - -
“Help hold Philippines.”47

It could be presumed that Arch-
bishop Ireland could have influenced
the Vatican in opting for American
acquisition. It was he who advised
Rome that

In the settlement of Church affairs
in Cuba and the Philippines, Rome
should yield gracefully to the sepa-
ration of Church and State, and
merely seek full liberty of posses-
sion of her present temporalities. 48

Treaty of Paris. The efforts of
Archbishop Ireland and Chapelle were
richly rewarded with the conclusion
of the negotiations on December 10,
1898. Both prelates were able to in-
fluence the terms of the Paris talks.
The Roman Catholic Church was able
to insert into the final Treaty provi-
sions which definitely protected its
interests to the dissatisfaction of the
Filipino revolutionaries. Of this matter
John Farrell wrote:

Nothing in the Treaty of Paris,
concluded December 10, 1898, work-
ed to the disadvantage of the Catho-
lic Church. The eighth, ninth, and
tenth articles of the treaty protected
the religious and property rights of
persons and corporations. 4%

Ireland and Chapelle secmed to
give the impression that the American

8

Government had pro-Catholic sym-
pathies. Communications of other
Catholic prelates interpreted the favor-
able position of the Church as an
effect of the cordial Church-State re-
lations. In a letter of Sebastiano Mar-
tinelli to Mariano Cardinal Rampolla,
Vatican’s Secretary of State, a revela-
tion of the Administration’s pro-Cath-
olic position cculd be discerned. A
portion of the letter reads:

The President and the Cabinet
are disposed to grant whatever may
be reasonably expected by the Cath-
olic Clergy of those regions, for
they well know that the Clergy is
the surest and the most effective
medium to keep order ... I think
that the religious orders are in no
danger of being suppressed or dep-
rived of property.50

Acquisition of the Philippines by
the United States. It has been pointed
out that the Vatican was for the reten-
tion of the Philippines by America. On
Getober 25, 1898, Commissioners Da-
vis, Frve, and Reid issued a state-
ment saying:

We believe public opinion in
Eurore, including that of Rome ex-
pects us to retain whole of the Phil-
ippines and would prefer that to
any other solution save the impossi-
ble one of restoration of Spaunish
power over all the islands.51

Archbishop Nozaleda, when asked
by Chaplain McKinnon about the
Church under Filipino control, re-
marked that the only hope of the
Church in the Archipelago was for
America 1o retain possession of the
islands.52 McKinnon himself predicted
that the day the United States with-
drew would mark the end of Catholi-

ciem in the Islands.53

The Treaty of Paris is the concrete
proof that the Roman Catholic Church
was for the retention of the Philippines
by the United States. This position
was primarily motivated by the desive
to protect its own interests,



The acquisition of the Philippines
was a gradual process of weighing
pros and cons. In the end idealism
give way to practical and imperialistic
considerations. Morgan analyzed the
Republican posture when he said:

The decision to acquire the Phil-
ippines was the logical culmination
of a generation’s tendencies in Ame-
rica and the world foreign policies.
It was ‘‘new” in formally recogniz-
ing the realities and necessities of
America’s situation in the world
affairs. It was “liberal” in promis-
ing to extend abroad the best parts
of American ideal. It was “practical”
in emphasizing the prospects of
trade and political power in world
markets. It was ‘“historic” in the
broadest sense as the first major
step toward the policies that made
America a great power in fact as
well as potential.5¢

President McKinley, in his Instruc-
tions to the Peace Commission, ex-
pressed his justification on his stand
reggrding the Philippine question. He
said:

The Philippines stand upon a
different basis. It is none the less
true, however, that, without any
original thought of complete or even
partial acquisition, the presence and
success of our arms at Manila im-
poses upon us obligations which we
can not disregard. The march of
eventS rules and overrules human
action. {(Underscoring provided)
Avowing unreservedly the purpose
which has animated all our effort,
and still solicitous to adhere to it
we can not be unmindful that,
without any desire or design on our
part, the war has brought us new
duties and responsibilities which we
must meet and discharge as becomes
a great nation on whose growth
and career from the beginning the
Ruler of Nations has plainly writ-
ten the high command and pledge
of civilization.55

The demand for the cession of the
whole archipelago started with the
desire to take Manila, or a naval sta-
tion in the islands, then the whole
island of Luzon. Various pressures —
to take or not to take — were exerted
on the President. McKinley had to
take his time.

Honesto Villanueva wrote of the
religious influence on the acquisition
problem. In part he said:

It seems evident that members of
the clergy exerted some influence
on public opinion and the adminis-
tration. They were desirous of
gaining new fields for missionary
work, the Protestants being espe-
cially zealous. American missiona-
ries abroad urged the administra-
tion for the extinction of Spanish
rule in the Philippines and their
petitions were forwarded to Paris by
the Department of State. Catholic
dignitaries in the United States also
favored American retention of the
Philippines.56

The decision to retain the Philip-
pines was no doubt religiously tinted.
An incident was told of an interview
in the White House on November 21,
1898 with a group representing the
General Missionary Committee of the
Methodist Episcopal. As the visitors
turned to leave, the President held
them back saying:

Hold a moment longer! Not quite
yet, gentlemen. Before you go I
would like to say just a word about
the Philippine business . . . The
truth is I didn’t want the Philippines,
and when they came to us as a gift
irom the gods, I did not know
what to do with them ... I sought
counsel from all sides - - Democrats
as well as Republicans - - but got
little help. I thought first we would
take only Manila; then Luzon; then
other islands, perhaps, also. I walked
the floor of the White House night
after night until midnight; and I am



not ashamed to tell you, gentlemen,
that T went down on my knees and
prayed to Almighty God for light
and guidance more than one night.

And one night late it came to me
this way - -I don’t know how it
was, but it came: (1) That we could
not give them back to Spain—
that would be cowardly and dishon-
orable: {2) that we could not turn
them over to France or Germany—
our comimercial rivals in the Orient
—that would be bad business and
discred:table; (3) that we could not
leave them to themselves -— they
were unfit for self-government—
and they would soon have anarchy
and misrule over there worse than
Spain’s was; and (4) that there was
nothing left for us to do but to take
them all, and to educate the Filipi-
nos, and uplift and civilize and
Christianize them, and by God’s
grace do the very best we could by
them, as our fellow men for whom
Christ also died. And then I went
to bed and went to sleep and slept
soundly . .. and the next morning
[ sent for the chief engineer of the
War Department (our map maker)
and I told him to put the Philippines
on the map of the United Srates
{pointing to the large map on the
wall of his coffice), and there they
are, there they will stay while T am
President.57

The incident of “heavenly inter-
vention” in resolving the Philippine
question clinched the President’s an-
nexation plan which he had been toy-
ing in his mind since Dewey’s victory.
The decision to acquire the Philippines
was made. And it was the religious
influence that delivered the last stroke
that drove the “nail of annexation” in
its place!

Benevolent Assimilatisn Proda-
mation. Article }II of the Treaty of
Paris provided that Spain had to cede
the I mhppmes to the United States.
The Treaty also provided that it would
only take effect after its ratification
by the governments of both countries.
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However, before the Paris Treaty
could be ratified by the American
Senate, President McKinley issued on
December 21, 1898 his “Benevolent
Assimilation  Proclamation,” which
was the first definite statement of Ame-
rican policy toward the Philippine
question.58  The issuance of the
Proclamation was a tacit expression
of McKinley’s decision of November,
1898. He had taken for :rantcd that

the Treaty of Paris was in the bag.

It seems that the underlying motive
of American colonization was “to
educate the Filipinos and uplift and
civilize and Christianize them, and by
God’s grace do the best we could by
them, as our fellow men for whom
Christ died.” This motive is simply an

overt expression of the "Mdni{esL
Destiny” that the Americans be lieved.
The “Benevolent Assimilation” policy

was therefore issued to temper the
ugly head of the “Imperialism of
righteousness” as_preache ed by Josiah
Strong.59 The military administration
was then entrusted

to win the confidence, respect,
and affection of the inhabitents of the
Philippines by assuring them in eve-
ry poss1ble way that full measure of
mcuwduzu rights and liberties which
is the 1 heritage of a free people, and
by proving to them that the mission
of the United States is one of bene-
volent asmmi]auon substituting the
ml]rx sway of justice and right for
arbitrary rule.b0

The annc‘mtion position w as also
justified by Theodore Rocsevelt who
wrote:

But as it is, this country will

e islands and will esta‘whfh

therein a stable and orderly gover::-

ment so that one more fan spot of

the world’s surface shall have been

snaiched from the forces of dark-
ness {under-scoring supplied) 61

The spirit of the Benevolent Assi-
milation Policy was later incorporated
in McKinley's Instructions to the Se-



cond Philippine Commission. The
Commission was to emphasize “upon
all occasions the just and beneficent
intentions of the Government of the
United States.”62

Pacification campaign, 1898-1912.
With the establishment of military
government, it was assumed by the
Americans that the Philippines was
theirs to govern. Subsequent events
confirmed this observation: the Treaty
of Paris, the Benevolent Assimilation
Proclamation, the arrival of ground
troops, the ratification of the Paris
Treaty two days after the outbreak of
the armed conflict between the Ame-
ricans and Filipinos. To the Ameri-
cans the armed confrontation was but
a “pacification campaign” to bring the
country under American rule. During
this period the religious influence in
the course of eveats was also present.
Individual persons and organizations
took active part in winning the Filipi-
nos to the American side.

One of the most active participants
was the Catholic Chaplain McKinnon.
As the first Superintendent of Schools
he was able to establish in the city of
Manila 32 schools with 4800 pupils.63
He recruited teachers composed o
Filipinos, Spaniards, Americans, and
mestizos. McDevitt, praising the work
of McKinnon, wrote:

In his dual capacity as priest and
army officer, McKinnon helped
much in effecting the peaceful
transition from Spanish to American
control. His frequent visits and mis-
sions, in both urban and rural areas;
built up [riendly relations between
the conquered and conqueror.64

McKinnon was reported to have helped
in negotiating the surrender of Agui-
naldo together with Francis Doherty,
another American Catholic priest.65
Indirectly, McKinnon contributed to
the capture of Aguinalde by Funston
whom the Catholic Chaplain saved
from a possible court martial.66

A member of the Schurman Com-
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mission who disliked missionaries re-
versed his opinion upon his arrival in
the Philippines. He said that the in-
troduction of evangelical Christianity
was essential in solving the problems
of the government®7 Protestant mis-
sionaries did their share in the pacifi-
cation campaign. James Rodgers, the
first Presbyterian missionary to arrive
in the Philippines, testified that they
were looked upon as friends of the
Revolutionary Government against the
Roman Cathelic Church and the Span-
ish Government and were welcomed
by the Filipinos.68

The Protestant missions concentrat-
ed the work on the proclamation of the
Gospel of Christ, translation of the
Bible into the people’s dialects, estab-
lishment of schools and hospitals,
even among the cultural minorities. In
their preaching they lived by example
the true meaning of religious liberty
and the separation of Church and
State.

Vatican-Washington relation. Va-
tican recognized the wisdom of Arch-
bishop Ireland’s advice for the Pope
to deal with America after her victo-
ry over Spain.69 Cardinal Rampolla,
Secretary of State, had a regular cor-
respondence with Ireland in an at-
tempt to find same form of smooth
contact short of formal diplomatic
exchange between the Vatican and
Washington.70  Catholic prelates in
the United States contributed much
in this project of Rome. Catholic in-
fluence on the President increased in
intensity during the administration of
Roosevelt, who wanted to keep up his
popularity with the Catholics. He
even consulted his Catholic friends on
many controversial issues. Among
those who exercised strong influence
on Roosevelt was Cardinal Gibbons.71

Vatican revived the practice of ro-
yal patronage in the appointment of
ecclesiatical personnel for the Philip-
pines, although in an informal manner.
The Administration {elt flattered by
exercising selective privilege in the



appointment of American priestsin the
Philippines. The appointment of Gio-
vanni Baptiste Guidi as Apostolic De-
legate to the Philippines was reffered
to President Roosevelt.72

The Philippine Biil of 1902. Dur-

g the debate on the Philippine Bill
Congress received memorials from the
Catholic dioceses and lay organiza-
tions protesting the religious provi-
sions and the alleged discriminations
against Catholics. The objection cen-
tered on the provision aut_zoiizinf* the
insular government to buy the friar
lands, or to acquire them under the
power of eminent domain.73

Since the Philippine Bill would lay
the foundations of the Filipino auto-
nomy and prepare them (Filipinos)
eventualiy {or independence, the Cath-
olic leaders expressed anxiety on the
future of Catholicism and the Church’s
temporal interests in the Phllr)pme%
There was a hidden fear that the pri-
macy of the Church would be threat-
ened after independence in the face of
anti-Catholicism of many Filipinos,
particularly the educated elite, the
Aglipayan Schism, and the advance
of Protestantism.

The Clarke Amendent, 1916, The
position of American Catholic dignita-
ries on Philippine independence was
one of opposition. Here is what Car
dina! Gibbons of Baltimoere said:

I am irrevocably opposad to any
propos sal that would commit this
nation to a scuttle policy in the
Philippines — today, tomoirow or a
ficed time in the future —and [ say
this wholly in the interest of the
social, material aud moral advance-
ment of the United States — no less
than of the Filipinos themselves.id

The Cardinal reitemxed his feeling in
his reply to Resideat Commissioner,
Mianuel Quezon:

I have given this matter very
careful consideration, and I really
feel that the views expressed by me
in the interview were prompted in
the interest of the Filipino people. 1

12

am convinced, that for the present

at least the welfare of the Islands

will be better safeguarded under the
care and direction of the United

States. There is a great difference

between independence and liberty.

There are countries which have inde-

pendence but no liberty or freedom,

whereas the Philippine Islands, al-
though for the present not enjoying
ir.dependence, have freedom and
liberty. There are countries which
have independence but no liberty
or freedom, whereas the Philippine

Islands, although for the present not

enjoying ind epbndeme have free-

dom and liberty.

Archbishop Harty, the highest reli-
gious authority in the Philippines in
the first decade of American rule,
stated a similar vein of thought: “Tt
would be a burning disgrace for the
United States to abandon the Phil-
ippines. I want 1o use that word. It
would be a shame.”78

It was not, therefore, a surprise
when tl Catholic segment opposed

the Clarke Amendment to the Jones
Bill providing absolute independence
to the Philippines in not less than
two years, nor more than four years
after the approval of the Bill, with no
guarantee of protection after the Aine-
rican withdrawal.77

The Sprin; zfield R”/Wul'a 1 ( Mas-
sachussetts), in its issue of May 3,
1916, explained the defeat of the
Clarke Amendment:

of the lnc.epcnfienfe
Pm.u pine bill in the
to the defection
0wy 2t ;Jenl\’)CLatg,
5[ whom represent

The influcznce of the
Roman Catholic Chureh (under-
scering supplied) is se n by obsery-
ers of theae facts. As for the Ro-

nan Catholic xl.mml it is opposed
fo Philipnine inde zcndcnce as much
as it ever was in the days of oham“l
rale. Its ,I’)*Fl"QL.; might be under
the control of the old 1e\rolutxonary
element; besides, independence from

oo
ern civies ., .



the Vatican point of view, 1s a step
nearer, perhaps, to Japanese domi-
nation — Japan is pagan.”

Manuel Quezon, in his letter to
Cardinal Gibbons of February 27,
1913, must have hit deeply when he
asked:

Can it be that the history of some
of the Latin Republics, or the exper-
iences of France and Portugal, all
Catholic countries, in their dealings
with the Catholic Church, has in-
fluenced that attitude of the Church
hierarchy in this country? Does it
fear that the Filipinos, if given
their independence, would seize the
property of the Catholic Church in
the Islands or fail to respect its
rights?79

The actuation of the American cler-
gy in the Philippines and the Roman
Catholic Church in the United States
was not, however, supported by the
Filipino Catholic priests. In a letter to
President — elect Woodrow Wilson
through Resident Commissioner Man-
uel Quezon, they expressed their “ar-
dent hopes that his (Wilson’s) admi-
nistration may bring to the Islands a
government for and by Filipinos.”” Re-
verend Silverio Manalo of Pandacan,
one of the signers, explained their
stand:

We believe that the interests of
Christianityin the islands .. .can be
better protected under a Filipino
independent government. We have,
therefore, no greater desire than the
liberty of our country, liberty which
means the free and just management
of our national and international
affairs through the will and sove-
reignty of the people .. .80

PUBLIC SCHOOL SYSTEM

“To educate the Filipinos, uplift and
civilize and Christianize them” was
the social aspect of the American ex-
periment. This colonial concept found
expression in the official pronounce-
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ments of the authorities and laws of
the government.

Transplanting American political
and social ideas was no easy task in
view of the different conditions. On
this matter Frederick W. Atkinson,
one of the earliest general superinten-
dents of schools in the country, wrote:

The problem of establishing a
modified American school system
in the Philippine Islands, under ex-
isting conditions, is also the problem
of supplanting an old school system
deeply interwoven with religious
beliefs and sccial institutions of a
semi-civilized people.8l

The problem of control was less
knotty than changing the curricular
set-up. According to Charles Elliott

The transfer of the control over
education from the Church to the
State was effected with very little
difficulty. The delicate subject was
handled with tact and good judge-
ment. The higher places in the
Church passed to American Catho-
lics who were familiar with the
American school system, and those
who did not sympathize with it soon
recognized and bowed gracefully to
the inevitable.82

Fducation as a military strategy.
The responsibility of laying the found-
ations of American colonial education
was entrusted to the American Army,
whose leaders believed that education
“would so quickly promote the pacifi-
cation of the islands.”83 Military funds
were appropriated, textPooks and school
supplies provided free as schools were
opened whenever and wherever possi-
ble with the soldiers as the first teach-
ers.85 In his report to the Secretary
of War, Major General E.S. Otis pre-
sented an encouraging account of the
initial efforts:

In Manila and a few other cities
where our troops are stationed to
give inhabitants protection, schools
have been established. Parents and



children are eager for primary
school instruction and very desirous
to acquire a speaking knowledge of
the English language.85

The first superintendent of schools
was the Catholic chaplain Captain
McKinnon, whose appointment was
questioned by the American Protes-
tants. In an explanation to the Adju-
tant General, General Otis clarified
the issue — Chaplain McKinnon suc-
cessfully performing duties of superin-
tendent of schools under verbal ins-
tructions; no formal orders of appoint-
ment issued. *’86

After a year of operation as “educa-
tors” the military made recommenda-
tions for the establishment of a secu-
lar system, supported and controlled
by the State. Among these recommen-
dations were:

No sectarian schools should re-
main on the books of the Depart-
ment.

Steps should be taken to make all
instruction of the schools in the
LEnglish language.

The schools supported -by the
government be absolutely divorced
from the church. If the natives de-
sire schools in which religious ins-
tructions 1s to be given, that they
furnish the eatire support for same
from private resources, but that at-
tendance at these latter schools
should not excuse the children from
atiendance at the public schools,
were English is taught. In addition,
the parochial church schools, if such
are maintained, should be required
to be equal in character or genery]
instruction to the public schools.87

ActNo. 72 (Education Act) Acting
on the recommendation of the milita-
ry authorities, the Philippine Com-
mission enacted Act No. 74 estab-
lishing the Philippine public school
system.88 The chief features of the
news system were: (1) public-sup-
ported from the taxes of the people,
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(2) centralized administration, (3) se-
cular in curriculum, (4) free and open
to all, (5} English as the medium of
instruction, and (6) Faribault Plan of
religious instruction.

The Education Act was in comp-
liance to President McKinley’s Ins-
tructions to the Second Philippine Com-
mission: “It will be the duty of the
Commission to promote and extend
and, as they find occassion, to im-
prove the system of education already
inaugurated by the military authori-
ties.”89

Catholic reaction. While the Fili-
pinos welcomed the innovation, the
Roman Catholic hierarchy was gene-
rally critical. Spokesmen of the Church
and the Catholic press “attacked the
ban on religious instruction in the
public schools of Cuba, Puerto Rico,
and the Philippines as indicative of
the anti-Catholic element in American

imperialism.”90 The objections ranged
from the appointment of ex-Protestant
preachers and missionaries as adminis-
trators and teachers to the adoption
of textbooks biased against Catholi-
cism. Letters from American Catholic
dignitaries, and the Catholic press
and American priests in the Philip-
pines poured into Washington de-
nouncing the alleged abuses of public
school officials and discriminations
against the Catholics.91

Optional religious instruction.
The most touchy of the public school
issues was optional religious instruc-
tion. Section 16 of Act 74 provided:

No teacher or other person should
teach or criticize the doctrines of
any church, religious sect or deno-
mination, or shall attempt to influ-
ence the pupils for or against any
church or religious sect in any pub-
lic school established under this
Act. If any teacher shall intentional-
ly violate this section, he or she
shall, after due hearing, be dis-
missed from public service.



Provided, however, that it shall
be lawful for the priest or minister
of any church established in the
pueblo where a public school is
situated, to teach religion for one-
half an hour three times a week in
the school buildings to those pub-
lic-school pupils whose parents or
guardians desire it or express their
desire therefor in writing filed
with the principal teacher of the
school . . . 92

The religious instruction program
was patterned after the Faribault Plan
of Archbishop Ireland.92 This Plan
was reluctantly accepted Py the Catho-
lic leadership. What was really desired
was ‘‘a more benevolent attitude on
the part of the government.”%4 If the
leaders had their way they would like
the religious instructions subsidized
by the State. Salamanca’s analysis of
the attitude of the American prelates
is much near the truth:

The American prelates may in-
deed have been familiar with the
American system, but they did not
like it applied to the Philippines:
tolerant at home, they became al-
most zealots and bigots abroad. If
they did not openly ask for an
abandonment of the Faribault Plan,
perhaps, it was because the plan
was the “brainchild” of Archbishop
Ireland, the Catholic prelate of his
day closest to the Republican Ad-
ministration in the United States
and to whom they later turned for
assistance in resolving far greater
religious issues between the United
States and the Catholic Church in
the Philippines — such as the friar
question and property claims aris-
ing out of the Aglipayan Schism.95

Concession to the Catholic Hierar-
chy. The militant objection of the
Catholic clergy to the religious poli-
cies in the Philippines brought about
certain concessions from the Adminis-
tration, especially during the term of
Theodore Roosevelt. Catholic admi-
nistrators were appointed to top posi-
tions in the Department of Public Ins-
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truction, among whom were Elmer
Bryan to take the place of Atkinson
who was a Protestant; G.A.O. Reilly
as superintendent of city schools in
Manila. James Smith took the place
of Moses in the Philippine Commis-
sion. In a special arrangement with
President Roosevelt, 200 Catholic
American teachers were appointed in
1902 to Philippine positions. So spe-
cial was the arrangement that:

With the cooperation of the Civil
Service Board and the Philippine
Superintendent of Education all of
the teachers recommended by the
Archbishop (Ireland) would be giv-
en Pass examination and would be
sent directly to assignments in the
Islands.u6

In a letter to Cardinal Gibbons
Archbishop Ireland expressed fear
that the arrangement could be politi-
tically dangerous to the President and
suggested that no publicity should be
made in the press.97

In a cable to Secretary Root, Gover-
nor-General Luke Wright reported:

About 2700 native teachers em-
ployed in the islands, all of whom
are Catholics. . . 2 American teach-
ers in Manila alone.98

In addition to the special favors
granted to the Catholic group, a very
special concession was also extended:
12 religious feast days as school holi-
days.

The Pensicnado Program. Act No.
854 of the Philippine Commission es-
tablished the Pensionado Program.
Through this Program Filipino scho-
lars, both boys and girls of senior
high school grade, were sent to the
United States for training and higher
education, and upon their return they
would be working with the govern-
ment. The Program was the “‘brain-
child” of Willlam A. Sutherland,
whom Governor Taft asked to be the
Superintendent of the Filipino stu-
dents. Sutherland was a former Ame-



rican chaplain who later served as
Taft’s Spanish interpreter.9”

The Pensionado Program went on
smoothly until the Catholic leaders
called the attention of Governor Taft
and President Roosevelt to the ‘“‘reli-
glous bias” of Sutherland in the place-
ment of the scholars in sectarian and
state colleges and universities in the
United States. Archbishop Harty, in
a letter to a priest in the United States,
denounced Sutherland:

Mzr. Sutherland’s plan of placing
many of the Filipino students in
sectarian colleges has lessened the
regard of the people for the Ameri-
can Government. I have met much
dissatisfaction on this point in the
provinces recently. The Government
is blamed and not Mr. Sutherland
to whom the blame really belongs.

When you see Mr. Roosevelt,
bring this matter to his attention.
The attitude of Mr. Taft in ruling
on this matter was excellent but the
retention of Mr. Sutherland and
wife in that service is a blunder.
The matter has been brought before
me in a score of letters trom all
parts of the Islands.100

As a consequence of this communi-
cation, President Roosevelt advised
Edwards of the Bureau of Insular
Affairs to “enjoin Superiniendent of
Schools to place pensionados in the
same ‘moral and religicus surround-
ings’ that they had in the islands.”101
The President also instructed Taft to
meet Sutherland about the problem,
suggesting the transfer of the Super-
intendent to something else. He even
remarked that “Harty has been a good
fellow and a good friend of ours.”102

This interference of the Roman
Catholic dignitaries was not unknown
to the Protestant groups, causing
them to denounce the Roosevelt ad-
ministration as pro-Catholic. But they
were not as militant as their counter-
part. However, a consolation for the
Protestants was expressed by the first
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American Protestant missionary in
the Philippines, James B. Rodgers:

In regard to unfair treatment of
Protestants in the matter of public
office, we have no complaiut. In
spite of the fact that though we are
less than half a million, including
adherents and minors, high positions
are and have been held by members
of the evangelical churches.108

RELIGIOUS MATTERS

The United States did not have a
religious policy similar to that of Spain.
The two cardinal principles of ‘‘reli-
gious freedom” and “separation of
Church and State” have been ingrained
in her traditions so that any detour is
subject to criticism. President McKin-
ley instructed the Taft Commission

To keep the separation of Church
and State real, entire, and absolute.

(That) no law shall be made res-
pecting an establishment of religion
or prohibiting the free exercise
thereof and that free exercise and
enjoyment of religious profession
shall be allowed.104

This was the basic policy of the
United States in religious matters.
It was a policy of neutrality between
religious groups whose doctrines and
practices have to be propagated in the
free “market of ideas” in open compe-
tition.

However, the policy to enforce im-
partially the two basic religious prin-
ciples in the Philippines:

. .. led directly to the introduction
of Protestantism and contributed to
the early successes of the Agli-
pay Movement. The presence of
Protestants and Aglipayans in turn,
complicated the controversy over
the educational policy (and other
policies with religious color) of the
United States.105



Catholic opposition to Protestant
endeavors. The opposition of the
Catholic leaders to the coming of Pro-
testant missions was understandable
in view of the historical background.
Traditionally, the Catholic Church is
opposed to religious freedom and se-
paration of Church and State, espec-
ially when it is in the majority and/or
in union with the political power of
the State.

In an article in the Catholic World,
A.P. Doyle wrote:

Were I in authority I would per-
suade every Protestant minister to
stay away from Manila. I would
select the most thorough Americans
among the Catholic priests of the
country and establish an entente
cordiale between them and the civil
authorities, 106

Immediately after the conclusion of
the Spanish-American War, a group
of prominent men went to the White
House to urge President McKinley
that the freedom of religion be es-
tablished in the Islands (Philippines)
especially in view of Archbishop Ire-
land’s plea to the contrary.107

The Protestant mission in the Philip-
pines progressed snail-paced primarily
because of the opposition of the Cath-
olic clergy, whose influence on the
people was still significant. Cases were
reported of violence committed on
Protestant groups due to the influence
of Catholic priests.108

In an answer to Mrs. Maria Long-
worth Storer, a close Catholic friend
of Roosevelt, the President said: I
cannot stop and I cannot urge the
stopping of missionaries going any-
where they chose.”109

A typical example of the attitude
of Catholic authorities on Protestant
work or related endeavors is expres-
sed by Leo A. Cullum:

The doctrine of 1920 is still the
fundamental statement of the Catho-
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lic Church’s position with regard to
the YMCA and is the basis of the
uniform disapproval of the Y by
Catholic authorities all over the
world . . . the Y is a Protestant or-
ganization,

YAICA, founded in London in
1844 by George Williams for the
promotion of evangelical Christiani-
ty. Central doctrine: The YMCA
seeks to unite those young men
who (regard) Jesus Christ as their
God and Saviour according to the
Scriptures, ete. . .. 110

An appraisal of the American priests
who came to the Philippines to help
protect the interests of the Catholic
Church against religious competitors
is aptly given by Salamanca: “tolerant
at home, they became almost zealots
and bigots abroad . . .”111

In defense of the religious policy
of the State. Commissioner James
Smith, the Catholic nominee to the
Philippine Commission, defended the
policy of neutrality of the government,
that 1s, leaving the different religious
organizations to carry on their activi-
ties unmolested——a policy of being a
protector and an arliter.

The Philippine Government has
endeavored, by every means in its
power, to secure to the ministry of
the Catholic Church the rights, po-
wers, and liberties enjoyed by
other citizens. The statement that
the friars have been refused permis-
sion to return to the parishes is as
false as the statement that they
have been denied the protection of
the law.112

It would seem unbelievable that
“history repeated itself” in the early
years of the American rule, when the
American prelates who had taken
over the leadership of the Catholic
Church in the Philippines would rest-
rict religious freedom to other religious
groups, principally the Protestants, and
obtain concessions to favor the Catho-
lics. They “interferred” in the affairs of



‘the State in a manner similar to the
interference of the Church during the
‘Spanish rule.

The Friar Problem. One of the
ticklish problems that the American
government had in its hands was how
to resolve the friar controversy —ex-
pulsion of the friars and the owner-
ship of friar lands. The gravity of the
issue was analyzed by Reuter:

The friar question had perplexed
the American government for over
four years. For the administration
it stoed as the principal stumbling
block to a peaceful assimilation of
the Philippines. With the removal
of the friars and the purchase of
their lands other lesser problems
might be settled through negotia-
tion or by a firmer administration
of government policies.113

At the close of the Philippine Revo-
lution against Spain and before the
conclusion of the Treaty of Paris,
Aguinaldo’s government had reco-
vered most parts of the Philippines
from Spanish control and had as pri-
soners friars and nuns singled out as
oppressors.114 Church properties and
those owned by the religious orders
were automatically taken over by the
revolutionary forces.

Although the Treaty of Paris recog-
nized the legitimate rights of the
Church to its properties, the United
States government could not enforce
the provisions without incurring the
hatred of the Filipino elite whom the
Americans would like to court for
their support to the new colonial rule.

As early as 1901 the plan to buy
the friar lands by the American govern-
ment was decided by the Roosevelt
Administration. Governor Taft was
chosen to head the “mission” to
Rome. Roosevelt did not call it a dip-
lomatic mission but

It is simply that the governor of
the Philippines will stop at Rome on
- his way to the Philippines in order
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to go straight to the headquarters
of the business corporations with
which he has got to deal in acquir-
ing that business corporations’
property.115

The American proposal to Pope
Leo XIII consisted mainly of (1) to
buy all agricultural lands owned by
the religious orders, (2) withdrawal
of the Dominican, Augustinian, Fran.
ciscan, and Recollect friars, and (3)
compromise on charitable trusts.116
These proposals were rejected by the
Vatican on three counts:

Measure would be contrary to
positive rights guaranteed by the
Treaty of Paris and would conse-
quently put the Holy See to conflict
with Spain which would have every
reason to protest much more.

Such a measure would be, in the
eves of the Filipinos and the entire
Catholic Fold, the explicit confir-
mation of all the accusations brought
against the said religious by their
enemies, accusations of which the
falsity or at least the evident exag-
geration cannot be disputed.

Finally, if the American Govern-
ment, respecting as it does individ-
ual rights, does not dare interdict
the Philippine soil to the Spanish
religious of the four orders above
named, how could the Pope do it,
the common father of all, the sup-
porter and bhorn defender of thereli-
gious?117

The Vatican, nevertheless, did not
discount the posibiiity of the sale of
the friar lands, but the negotiation
must be in Manila. On the withdrawal
of the friars the Pope could not agree
because the friars comprised two-thirds
of the clergy and as of the present,
there were no replacements, either
Filipinos or Americans.

The final negotiation for the pur-
chase of the friar lands was done in
Manila on December 22, 1903 when
the contract was signed. However,



after the lands were surveyed in 1905
the final amount paid for over 400,000
acres was P6,934,433.66.118 Further
sales were made under the Common-
wealth Government and the Philippine
Republic.

The withdrawal of the iriars from
the Philippines was resolved quietly.
A reorganization of the Catholic
Church was made, giving the manag-
ement of the affairs in the Philippines
to the American prelates. Meanwhile,
Spanish friars quietly left the country,
so that by 1903 their number was
only 246 from 1,013 in 1898.

The Aglipayan Schism. Another
thorny problem of the government
was the Aglipayan-Catholic conflict.
1t began as the Philippine Revolution
was about to end Spanish rule in the
country. As the parishes were left va-
cant by the fleeing Spanish friars, the
Filipino rebels took control and gave
them to Filipino priests who were in
sympathy with the establishment of a
“national” church under Rome.

To prevent the impending break of
a big segment of the Filipinos from
the Catholic Church, the Vatican sent
Archbishep Chapelle to settie the con-
troversy. Unfortunately, Chapelle was
too pro-friar in his attitude and actua-
tions, so that his bungling of the
highly sensitive issue brought about
the fina] phase of the Aglipayan
Schism.119

The confiscaiion of church proper-
ties by the Aglipavans was the core of
the complaints of American prelates
in their correspondence with fellow
dignitaries in the United States and
American authorities. Governor Taft
had suggested to Catholic authorities
to take their cuases to the courts, but
the latter had no {faith in the courts
because the judges were former revo-
lutionavies, hence, anti-Catholie; or
the judges were Aglipayans, and
therefore, wouid be biased in their
decisions.

Meanwhile, the Philippine Gov-
ernment tried to be as impartial

[y
o

as possible In the conflict and acted
as protector andfor arbiter when-
ever rights were violated. Taft, on
January 10, 1903, issued an Execu-
tive Proclamation providing for
“Peaceful Possession’ until the
issue could be settled by the courts.
The Philippine Commission enacted
Act 1376 on July 24, 1905 providing
for the speedy disposition of cont-
roversies as to the right of adminis-
tration, or possession of churches,
convents, cemeteries, and other
church properties as to ownership
and title.120 The law empowered the
r&}‘upreme Court to decide the issue.
Thus, in 1906 the Supreme Court
sustained the decision of Court of
First Instance upholding the owney.-
ship of the churches by Rome.121
Catholic ownership of the proper-
ties in questicn was again sustained
in a decision . made on the so-called
Insular Cases. At last the Aglipa-
van-Catholic controversy had been
resolved.

SUMMARY AND CONCLUSION

The study has fairly examined
the role of the three religious groups,
namely, — the Roman Catholic
Church, the Protestant missiong,
and the Aglipayan Chureh — in the
formulation and/or implementation
of American policies in the Philip-
pines from 1898 to 1816 The
events leading to, during, and after
the Spanish-American War attested
to the inevitability of the religicus
influence. The historical and cultu-
ral orientations of both Americans
and Filipinos provided a fertile
setting of the developments that
transpired during the inclusive
period.

The Catholic Influence. Of the
three groups, the Roman Catholic
Church exerted the greatest degree
of influence in terms of scope and
intensity. Thig is logically under-
standable for “the stakes were
high for the Catholic Church . . . so
that the religious issues inherent



in the American oceypation became
aprimary interest.”122 If the Spanish
friars were to the Spanish govern-
ment, the American prelates
were to the new colonial govern-
ment. The analogy specifically re-
fers to the efforts of the Catholic
dignitaries and the Catholic press
to verge certain political and social
policies in favor of the Catholic
Church. By heeding the advice of
Archbishop Ireland for the Church
“to deal directly with the Ameri-
cans as never before,”” Rome reaped
an abundant harvest although not
to the full satisfaction of the Cath-
olic segment., For the Chureh to
fight for its legitimate rights is
natural and justifiable, but when
illegal and immoral methods!23 are
(were) resported to to wring privi-
leges. then a condemnation is equal-
ly justifiable.

The change of political control
over the Islands Dbrought some
doubts and fears among Catholic
circles on the future of Catholicism
in the country in the face of a pos-
sible Protestant evangelization.
However, when the smoke of batile
cleared the Church had the upper-
hand in influencing American poli-
cies. The Treaty of Paris protected
Church’s property rights. Continous
and vigorous representation with
the American authorities caused
changes in policies and structure in
the colonial government. Internal
reforms were introduced, the Phil-
lippine Church was reorganized
placing the supervision and control
under the leadership of American
prelates. The new blood infused
brought about new vigor and vita-
lity to cope with the problems the
Church was forced to face.

The Roman Catholic Chureh tri-
umphed bezcause the “gates of hell”
had not “‘prevailed’”’ against 1t!124

The Protestant influence. The
Spanish-American War, otherwise
called by the Catholic press as the
Protestant “‘Crusade’” was indeed
a God-given opportunity for the
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Protestant foreign missions to
spread evangelical Christianity.
The difficulties encountered by the
Philippine missions were not new
to the American missionaries, know-
ing fully well that Catholicism was
deeply rooted among the people.
The missionaries stocd for religious
freedom and the separation of
Church and State as they knew and
practiced in the United States. They
did not ask for special privileges
for themselves and their adherents
but for the impartial implementa-
tion of these two basic principles.
For only in the free market of
ideas could they spread the Protes-
tant interpretation of the Christ-
ian message. All they asked was
the chance to be heard and they
were heard.

The Protestant influence on Ame-
rican policles might not be great
as that of the Catholie, but it should
be remembered that it was the
Protestant motive ‘‘to educate,
civilized, and Christianize’’ the
Filipinos that clinched McKinnley's
decision to take the Philippines.
The greater part of the Protestant
participation in the colonial govern-
ment was in helping lay the found-
ations of the Anglo-American civi-
lization as a new layer of the cul-
ture of the Filipino pcople.

To the Protestant missionaries
and their followers are attributed
the training of the youth in leader-
ship through the YMCA, which
Governor Taft complimented, ‘‘No
single non-governmental and non-
gectarian institution at present is
doing much for the Filipino youth
as the YMCA.””125 To them is also
credited the introduction of secout-
ing, athletics, modern medical and
nursing serviceg, and various forms
of social work.126

Yes, theirs was not so much in
influencing the formulation of go-
vernment policies to their favor but
rather in lending a hand in attain-



ing the gradual assimilation of the
Filipinos into the American experi-
ment of western type democracy
on Philippine soil with both native
and foreign cultural ingredients.
Not so much in quantitative
gainsi2? but in the quality leader-
ship and a liberal perspective of
life as a contribution to the build-
ing of a New Society.

The Aglipayan Influence. The
Aglipayan Movement began with
a loud bang but it weakened after
the Insular Cases were decided in
favor of the Roman Catholie Church.
For a time American authorities
had to delay the implementation of
the property provisions of the Trea-
ty of Paris for fear of alienating
the Filipino elite and a significant
portion of the masses. The govern-
ment avoided to be identified as
pro-Catholic Church.

There was not any substantial
Aglipayan influence on the formu-
lation of government policies, ex-
cept those of Taft’s ‘‘Peaceful
Possession Proclamation’ and the
elevation of the issue on church
ownership to the Supreme Court
for resolution. The Aglipayans had
been insistent on letting the courts
decide the conflict, but the Catho-
lic leaders were at first antagonis-
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JOSEFA ABIERTAS
1894 - 1922

The First Filipino Woman Baptist to Gain National
Renown

By Demy and Gloria Sonza

The province of Capiz that has
produced such outstanding topnotch-
ers in the Bar examination for
jawyers as President Manuel Roxas
and Justice Jose Hontiveros, also
holds the distinction of having
raised the first Filipino woman
lawyer and Bar topnotcher, Josefa
Abiertas. Abiertas was truly a bril-
liant lawyer, but more than that,
she was a fighting moral erusader
and social reformer.

Josefa hailed from the town of
Capiz, now Roxas City, where she
was born in 1894.1 Hers was a life
of hardship and toil from the very
start. Her parents were poor and
when she was eight years old, she
and a younger brother were com-
pletely orphaned. Their grand-
mother took custody of the children
but she, too, was hardly able to
feed and clothe them:.

Young Josefa could not have gone
to school had she not been found
by two American Baptist missiona-
ry couples: Dr. and Mrs. Peter Ler-
rigo and Dr. and Mrs. Joseph Rob-
bins. The missionaries had her en-
rolled at the Baptist Home School*
when this was opened in Capiz in
1904.

It was also in 1904, some time in
the month of January, when Jose-
fa accepted dJesus Christ as her
Lord and Savior. With twenty-nine

o

other converts, she was baptized
by Dr. Robbins in the sea three kil-
ometers outside the town of Capiz.
From that day ‘‘her whole heart
was captured by the spirit of Christ
and her whole life was devoted to
His service.””2

At the Baptist Home School, ten-
year old Josefa lived with other
orphans in a large house on the
main street. The house was rented
by the Baptist Mission and served
as home and school (hence the
name of the institution) for the
motley group of parentless children
who ranged in age from three to
twelve years in the case of boys
and four to fourteen in the case of
girls. In 1906, the Mission pur-
chased a lot on a hill overlooking
the town and erected there a large
bamboo and nipa building for the
children.

For many years there was only
one paid helper in the school, a wo-
man named Maria, who acted as
house mother. Josefa joyfully did
all the chores assigned to her. In
class she was very attentive and
showed great eagerness to learn.
She also discovered the world of
books and spent all the spare time
she could find in reading. Mrs. Ler-
rigo and Mrs. Robbins, noting the
gitl’s intellectual curiosity and
brilliance, encouraged her to study

* Now the Filamer Christian Institute, Roxas City.
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diligently. Joqefa responded enthu-
tiastically and finished the elemen-
tary gz‘ades at the top of the class.

Under the influence and guidance
of the missionaries, Josefa’s reli-
gious zeal grew more intense every
yvear: and when she enrolled at the
Capiz High School her enthusiasm
electrified her fellow students, ins-
piring them with a crusading spirit.
She told them what it means to be
a Christian, “‘In the simplest mean-
ing of the word,”” she explained,
*‘a Christian i1s Christ’s man.
Christ sets us free from ourselves
and leads us out into a giorious
world of service for God and hu-
manity.’’4

Responding to her personal wit-
nessing, many of her classmates
acame Christians. One of them
wrote, ‘“We agreed that after grad-
uation we would ail go to Minda-
nao to teach and convert our un-
fortunate brethren.”’s

Josefa met financial difficulties
in high school. She couid not afford
to buy books, so she studied her
lessons with a girl friend. Yet, des-
pite her poverty, she commanﬁed
the respect of other students wihio
icoked up to her as tu«xr JPa’iez be-
cause she was bright and knew the

reaning of life. One of her class-
mates, paying tribute to Josefa's
pers sonal qualities, wrote:6

In 1913, Capiz had no fourth
yvear high school class. Josefa had
no money with whieh to go to
Manila to study. She therefore
sought a position in the Capiz
treasurer’s office. When, in 1915,
a fourth year elass was organized,
she secured permission to work
in the afternoons and to enter
high school as an irregular stu-
dent. The following year she
completed her studies—valedic-
torian of the class.
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of the class because she was allow"
ed to perform her chemistry expe-
riments after school hours and to
study some of her subjects at home,
It was physically heavy for her to
be weorking and studying at the
same time. Miss Rose Nicolet, a
missionary nurse at the Emmanuel
Hospital, recorded an incident
about Josefa: “Well do I remember
her fainting one morning in the
office. She had nothing to eat that
morning, and no doubt little the
day before.”’7 It was really a hard
struggle, but Josefa’s determined
spirit and brilliant intellect proved
equal to it.

Scholastic triumph in high school
further whetted Abiertas’ desirve
for higher education., She wanted
to take up law and serve her people

as a Christian lawyer. No woman in

Caplz, and in the whole country
for that matter, had ever thought
of bacoming a lawyer. The law pro-
fession had always been only for
men. Josefa must have come to her
decision to study law after long
onsiderotinn She saw that it was
in the legal field where she could do
much to correct the many evils that
plagued Ler country. She had em-
braced the philosnphy of sccial action
early enough. To her, faith without
work is dead.

Yet, going to law school was easier
thought than done. It meant she had
to go to Manila. Where would she get
the money needed? Could she leave
her grandmother and brother behind?
Could she find a job in Manila? These
and many other questions assailed
her mind,

But Josefa had a strong faith in
God. She knew that if it was God's
will for her to become a lawyer He
will provide a way. For days she pray-
ed hard for God’s guidance and help.
Finally, feeling guided by the Holy
Spirit, she requested for transfer of
work from the Capiz treasurer’s office
to that of the Insular Treasurer’s
Office in Manila. Since she had a



high performance rating in Capiz, her
request was granted. Of course, inso-
far as she was concerned, the approval
of her request for transfer was God’s
work.

Trusting in God’s assistance and
protection, young Miss Abiertas took
her aging grandmother and brother
with her to Manila. That was her first
trip outside Capiz but if there was
any moment when she was disturbed
by fear or doubt she never showed it.

In the big city, Josefa rented two
tiny rooms 1n a boarding house, Her
grandmother and brother did their best
to help her with the housekeeping and
this lightened a bit her work. But her
earnings were not enough. Often she
denied herself food that she might feed
her little family.8 She worked trom
eight in the morning to five in the
afternoon and attended night classes
at the Philippine Law School. Within
a short time her Christian influence
was felt in the office where she was
working.

One time, Dr. Robbins, her pastor
in Capiz, was in Manila and paid her
a visit. “I did not need inquire whet-
her she was there,” reported Dr. Rob-
bins. “The moment I entered the trea-
surer's office I could feel her in the
atmosphere.”?

Abiertas spent her money very pru-
dently. In order to save on transport-
ation, she walked to the office and to
school. At times she was so hungry,
but since she had no money for snacks,
what she did was to drink water and
then more water to assuage her hung-
er.}0 And she never complained of the
hardship. Her motto was ‘“Trust God,
work hard and just keep sweet when
things go wrong.”11

The zealous Christian young lady
found Manila a great challenge not so
much for physical survival as for spi-
ritual growth and social service. Aside
from attending church, she associated

herself with the YMCA and despite
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her work and schooling, found time
to wage a crusade against vice and
sin.

Upon her arrival in Manila in early
1916, she was appalled by the crimina-
lity and vice, especially drunkenness
and prostitution, that prevailed in the
city. She lost no time in starting a
campaign to combat these evils. She
talked to her co-workers in the office
and her classmates in school to solicit
their support.

“Year after year,” she wrote to a
friend, “hundreds and hundreds of
young people go to perdition because
of these drinking salons, these canteens
and these red light districts. O, how
[ wish I were the Chief Executive of
the city . .. With the help of God, I
am determined to Jaunch a fight against
these evils,”12

There were at that time hundreds
of wretched girls, some of whom fo-
reigners who were virtually kept prison-
ers in the vice dens of the red light
districts. Abiertas tock it upon herself
to champion their cause. She demand-
ed a hearing of the municipal council.
Without mincing words, she told the
city fathers that by permitting this ne-
farious practices they were inflicting a
curse upon the people they were elect-
ed to serve and protect.}3

She organized a group of like-mind-
ed young people to help her in the
campaign. Together they interviewed
preachers, priests, teachers, doctors,
lawyers, businessmen, public officials,
even the Governor-General, They
talked to editors, publishers and report-
ers and the newspapers warmly es-
poused their cause. As a result, public
sentiment was so aroused that the city
government was forced to take action.

One night, Mayor Justo Lukban or-
dered the police to crack down on the
vice dens. Around 600 girls were
rounded up, thrown into jail and then
unceremoniously shipped to Davao on
18 October 1916.14 Instead of appeas-



ing Josefa’s moral sense, the mayor’s
action horrifield her. She thought it
was grossly unfair to the outcasts
who, to her mind, deserved better
treatment. Driving them away was not
the best way of solving the problem.
She reasoned that so long as there
were places of vice in Manila, there
would always be some people who
would be tempted to go to those
places.

The maintainers of the vice dens
went to court to challenge the mayor’s
arbitrary decision of shipping the girls
to Davao. The court ruled that Luk-
ban’s action was illegal. Consequently,
many of the girls were taken back to
Manila to resume their trade.

Alarmed at this development of
events, Abiertas organized demonstra-
tions and rallies against the cabarets
and the red light districts. Responding
to the public indignation, the city
council conducted public hearings on
the problem. Then, one day, the coun-
cilors voted to ban all public dance
halls within the city limits, which in
effect abolished the red light districts.
That evening Josefa’s brother found
her in her room kneeling down and
crying as though her heart would
break.

“What's the matter, Manang?” he
asked. “Has something terrible hap-
pened?

“Yes, she answered, ‘“something

terribly glorious.”

“Well, that’s a funny way to act
then.”

“It is a way girls act when they are
happy,” she said, laughing and crying
at the same time. Arising, she opened
her notebook and stood motionless as
she read for the hundredth timeher fa-
vorite lines:15

Resistance will meet your endeavor

While striving to dare and to do;

But be like the meteor’s onrush - -

Take fire and burn your way
through.
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The youthful crusader’s earnest
labors seemed sisyphusian, however,
for the owners of the cabarets sim-
ply moved them a short distance out-
side the city limits and continued with
their business. Yet Abiertas was not
disheartened. She knew that a good
fight had been started and that there
would be other righteous citizens who
would continue it.

Corollary to her campaign against
prostitution was her attack on the old
idea, implanted in the Filipino popu-
lar mind by the Spaniards, which
claimed that though the women must
be good, the men may be as bad as
they pleased. Josefa would never tole-
rate the so-called double-standard mo-
rality., To her what was wrong for
women was also wrong for men.

She next directed her efforts against
gambling. She convened a public meet-
ing at the YMCA auditorium to pro-
test the law permitting gambling and
cock-fighting on Sundays and holi-
days. Speaking at the meeting, she
enumerated the evils of gambling,
even pointing out that it was a desec-
ration of the day of the Lord, and
then perorated: “Is this helping to
make the Philippines worthy of respect
of other nations? Gambling is a chain
which we must break from the feet of
our country: we must and we will!”16
The hall shook with the thunder of
applause.

Josefa could easily win public opin-
ion and support not only because of
the righteousness of her cause, but
also because of her forensic skill. She
was gifted with a golden tongue. A
proof of this is that while she was only
a freshman in college, she pitted her
talent against the best male orators of
her school and won. That was during
the First Annual Oratorical Contest
held at the Philippine Law School on
18 March 1917. Abiertas’ oration
was entitled ““The Filipino Woman’s
Best Gift to Her Country.” The piece
was later included in the book, Gems
of Philippine Oratory, and for a
long time scarsely was there an orato-



rical competition in the Philippines in
which seme Filipino high school girl
did not deliver this stirring aration.l7

Like many other enlightened Filipi-
no women, Josefa Abiertas wanted the
Filipira to take active part in public
affaivs. In her-winning cration, she
said:18

As a daughter of the Philippines,
as a part of the Filipino people, a
Fd1plno woman can never be jus-
tified in being a mere spectator to
the drama of life that is played with-
in the four corners of her couniry.
What affects her country affects her
own self. Therefore, let her come
out on the stage of Philippine affairs
and let her play the part of a hero-
ine, for it is only in doing so that
she can be considered as bringing
her best gifts to the altar of the
land she loves.

She argued that Filipino women,
especially those who have acquired an
education, cannot remain neutral to
the exciting events and issues of the
time. The oration continues.l¥

In this age of enlightenment .. no
Filipino man or woman who is end-
owed with good mental perception
can ever conceive the 1dea of such
a thing as “standing still” or stagns-
1ion for a country. Our highly
adored Philippines must either go
forward or slide backward, or it
must rise triumphantly upward or
fall ignominiously downward and be
once more under some cruel hand.
Of course, we all wish to see her
lifted up into the atmosphere of
progress and dignity. But how can
this be done? Unless there is an
equal force of imereﬁ, courage and
patriotism from Doth our men and
our women to push the Phﬂippmee
upward, unless the women, too, of
our country are willing to set their
hands upon the plow whicl1 would
dig up the weeds of ignorance, lazi-
ness, celfishness and superstition
from the minds of the majority of
our people - - - in short, unless the
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Filipino women are willing to make

themselves ‘‘Pillars instead of pin-
nacles, aids instead of idels” of
these Islands, the Philippines will
never thrive nor climb the heights
for which our patriotic sons have
struggled for years.

She exhorted her fellow women to
help the poor, and ahove all, to raise
their children well aud educate them
so that they may becomne useful citi-
zens. “One of the best gifts that a Flh-
pino woman can give her country,”
she declared, ‘‘is her untiring and un-
remitting effort to help mitigate the
deplorable condition of her less fortu-
nate countrymen and to rear up from
the cradle in her home children who
are to be the bright prospects of the
coming generation.” <0

She believed that education should
be more t’ﬁan just improving the intel-
lect. It should include the moulding of
character and development of social
conscience. “Moral and spiritual edu-
cation should go hand in hand with
mental education in enabli ing a Filipi-
no woman to produce her best gifts to
the country,” she said and conunuc—d 21

A Filipino woman who 1is highly
educated mentally but whose heart
and soul are not taught te condes-
cend and consider the needs of her

ountrymen is not the woman whom
the Philippines is looking for, Filipi-
no women must be realy earnest
Christian women, who look not
only for their own prosperity but
alsc for their countrymen’s welfare.

purpose of serving
God and her countrymen that Abier-
tas tried hard to gain a col lege educa-
tion. She gave to he 1 studies the same
zeal and vigor that she devoted to L\c
moral cru:adb, because it was her ob-
sesston to prove that a woman could
achieve as much academically as a
man. During the first two years that
she was in college she was the only
oirl at the Philippine Law School.

It was for the

When she learned that another girl
intended to take up law, she happily



wrote, “Next year another girl will
be in the Philippine Law School. She
is a Christian and advocate of woman’s
suffrage. I hope in the near future the
good Lord will help us with women
representatives and senators.22 Those
were prophetic words.

Abiertas believed that a new age of
women had dawned on the Philippines.
When she graduated in 1920, she de-
livered another stirring speech, her va-
ledictory address. The piece is appro-
priately titled, “The New Age of Wo-
men.” A portion of the address rings
with deep sentiment:23

Already women are marching with
great bold strides into the arena of
active life. Though they are nec-
tar-sweet, tender-hearted and soft-
handed, they are not meant to be
parasites. They desire not only to
share men’s happiness, but also life’s
bitter battles. Amid torn socks and
garments women have burned out
their wonderful energies. Day and
night they have struggled to rear
children only to have the subjects
of their love ruined and their fond
dreams shattered hy the vices all
around them. OQur mothers thought
they could do nothing, and so they
bore their suffering in silence. But
silence is no longer Christian; a
new era has dawned. No use ar-
guing, no use denying what woman
demands. She realized that she
must not only make her children
angels, but must make the world
safe for angels to live in.

Standing flushed and radiant, she
brought forth round after round of ap-
plause as she delivered her valedictory.
Then she gave the final peroration:24

We will live, and g'adly will we
die, if through our suffering there
may rise from the blue waters of
the Pacific a Philippine republic
proud not only of its sons, but
proud, vea, doubly proud, of her
loval daughters.

Immediately after graduation Josefa
prepared to take the bar examination.
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Long and late she studied, knowing
that only about fifteen per cent of
those who wanted to take the exami-
nation that year would psss. When
the results were released, sh=obtained
the highest mark of them all, and one
of the best, it was said, ever achieved
in the Philippines.25

Once she had become an attorney-
at-law, she made herself the legal
champion of the oppressed and the
less fortunate. Among the first people
she helped were some poor farmers
who were being victimized by usurious,
land-grabbing landowners. She thought
it was a great shame that some men
would accumulate wealth by causing
suffering to underpaid and overworked
laborers.

Because of her high grade in the bar
examination, one manufacturing firm
offered her a high position with a big
salary. She refused the offer because
she had learned that the workers in
the company were not treated fairly.
“If you wish e to accept the posi-
tion,” she told the owners of the firm,
“you had better trcat your employees
well.”26

In keeping with her qualification as
a lawyer, she was promoted to the po-
sition of division chief in the Bureau
of Commerce and Industry.27 She also
taught at the YMCA High School,
not only because she needed the ex-
tra money, but because she wanted to
impart to young people her Christian
ideals.

She continued her campaign for mo-
rality. One vice that she earnestly
wanted to minimize, if not totally era-
dicate, was drunkenness. In this re-
gard, she was influenced by the Prohi-
bition Movement that was sweeping
across America during the period.
To wage a massive, concerted attack
on drunkenness, she organized and
became the first president in the Phil-
ippines of the Women’s Christian
Temperance Union.28

The movement {for woman’s suffrage
also received the whole hearted sup-



port of Attorney Abiertas. She deli-
vered speeches on feminine political
rights whenever she had an opportu-
nity to do so. At one meeting to
which some senators and representa-
tives to the Legislature had been in-
vited, she orated: “The women must
vote. It is sad to see a nation like ours
clamoring for a high place in the so-
ciety of nations while women have as
little political rights as criminals and
children.”20

People who heard her speak on wo-
men’s suffrage could not help being
convinced that the Filipino women
should be allowed to vote if only for
the fact that one of them was a bril~
liant lawyer and eloquent speaker.

Attorney Abiertas never slackened her
vigorous drive to improve the social
conditions in the Philippines. And she
never spared herself any sacrifice in
her desire to press towards her ideal
which was to be ‘like the Master in
pleasing the Father and in serving
humanity.”30

The years of hardship and privation,
of struggle and hard work, took aheavy
toll on her frail body, and she con-
tracted tuberculosis in the prime of
youth. She was confined at a Manila
hospital. One of those who visited her
at the hospital was the famous Ame-
rican missionary, Dr. Frank C. Lau-
bach. Dr. Laubach noticed that there
was a worn out New Testament by
her side on the bed. He thumbed
through the pages of the little book and
found that there were verses underlined
with red ink. Some of the verses are:

Even the Son of Man came not
to be ministered unto but to minis-
ter, and to give His life a ransom
for manyv.

He that loseth his life for my sake
shall find it.

Be of good cheer, it is I, be not
afraid.

With her strong faith, Josefa brave-
ly faced death. Finally, on 12 Jan-
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vary 1922,31 with her hands holding
her much read New festament, she
fi‘n‘swered the call of Him who said,
Come unto me all ye that labor and
are heavy laden and I shall give you
rest.”’32

Of her it may be truly said that the
good die young. Indeed, she lived true
to the last lines of her slogan:

But like the meteor’s unrush—
Take fire and burn vour way
through.

At the necrological service held in
her honor at the Central Student
Church, the Reverend Otto Houser
summed up the qualities of Josefa
Abiertas in the following words: “Too
much can be hardly said of her fitness
for leadership. She was progressive
without being radical, enthusiastic
without being offensive, warm-hearted
without being sentimental, intellectual
without being cold, poised but not
stiff, purposeful but not stubborn, a
reformer but not a fanatic, a trained
lawyer but a Christian, a social ser-
vant but not forgetfuul of the Church,
a student but not neglectful of the
Greatest Book, a patriot but asking no
pay for it.”33

A magazine, The Young Genera-
tion, published the following eulogy
in its issue of January 1922:34

Josefa Abiertas, the woman, the
Christian, the reformer, the law-
yer . .. perished with the January
flowers, in the springtime of her

life.

She is gone, but the name Josefa
Abiertas shall live. The Pasig may
change her course, her waters may
cease to flow, but the sweet memo-
ry of that “fair flower” shall linger
in our hearts.

And linger long it did. Eight years
after her death, a group of prominent
civic leaders, including Justice Jose
Abad Santes, Don Teodoro Yangco,
Dr. Rebecca Parish, Mrs. Asuncion
Perez, Dr. and Mrs. Henry Steinmetz,
who had known Abjertas in Capiz,



and Mrs. Josefa Jara-Martinez, founded
an institution devoted to the assistance
of the victims of white slavery, a so-
cial malady that Abiertas tried hard
to mitigate. The Josefa Abiertas House
of Friendship was inaugurated on 11
November 1930. Located at Santolan,
Quezon City, the institution has serv-
ed hundreds of unwed mothers and
fatherless children.25

Undoubtedly, in the hearts of these
unfortunate people, and in those of
many, many others who have been in-
fluenced by her ideals and example,
Josefa Abiertas continues to live. She
might had been a meteor that vanished
so soon but the fire that she brought
had caught on and the fiame is still
burning.
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THE FILIPINO WOMAN IN HISTORY

By Demy P. Sonza

“The history of the world is but the
biography of great men,” declared
Thomas Carlyle. And someone quick=-
ly added that “behind every great man
is a woman.” In the Philippines, how-
ever, women have accomplished great
things not behind their men but on
equal footing and even in competition
with them.

As far back as could be ascertained,
women have played important roles
in Philippine history. Unlike those
of their male counterparts, however,
the lives and deeds of leading Filipi-
pino women have not been well ap-
preciated. This lack of appreciation
and recognition of feminine accomp-
lishments may be ascribed largely to
the dearth of written literature on
great Filipino women.

The Maragtas tells us, albeit histo-
rically apocriphal, that early in the
13th century, ten Malayan datus from
Borneo accompanied by their women-
folk, children and slaves, came to set-
tle in the Philippines. They landed in
Panay and bought the island from
the Negrito chieftain, Marikudo. The
price of the island consisted of a gold-
en salakot (hat), a golden batiya
(water basin) and a long golden neck-
lace. The necklace was included be-
cause Marikudo’s wife, Maniwanti-
wan, insisted on it. This story is re-
vealing of the influence of Filipino
wives over their husbands in those
early days.

That women occupied high social
standing in ancient Philippines may be
deduced from extant historical docu-
ments, archaeological artifacts of wo-
men-owned ornaments, and numerous
folk stories extolling feminine prowess
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and virtues.

When the Spaniards came in the
16th century, they found the Filipino
women enjoying equal rights with the
men. Women could hold public office
and own property. If a barangay chief-
tain died and had no male son, his el-
dest daughter took over. The legends
of Princess Urduja in Pangasinan and
of the kind lady ruler named Nabingka
in Negros mirror the high social status
of early Filipino women.

The Spaniards found in Cebu a
thriving port town where trading ships
from Brunei and other Southeast
Asian and Chinese ports often called.
The Spaniards made the friendship of
King Humabon. In a short while the
friars who came with the expedition
were able to conduct a mass baptism
of Cebuanos, thus making the first
Christian converts in this part of the
world. This was made possible be-
cause it was the wife of Humabon who
was the first to embrace the new reli-
gion and asked to be baptized. Her
royal subjects merely followed her ex-
ample.

Humabon’s wife was named Juana,
after the mother of Charles I of Spain.
As a baptismal gift, the Spaniards
presented her with an image of the
Holy Child. This image of Santo Nino
is now enshrined in Cebu and is re-
puted to be the oldest Christian relic
in the Far East, having survived four
centuries.

A Spanish officer, Miguel de Loar-
ca, wrote of the early Filipinos, “The
men loved their wives so dearly that
in case of a quarrel they take sides
with their wives’ relatives even against



their owrn: fathers and brothers.” Loar-
ca continued, “The men are very fond
of their wives, for it is the men who
give the dowry at marriage.” In many
contemporaneous Western societies,
it was the parents of the women who
gave the dowry when their daughters
were married.

In pre-Spanish Philippines, women
were held in high respect by their
menfollk. A proof of this is that when
walking together in company, the men
walked a few steps behind the women.
The long period of subjection under
Spain reduced the social status of the
Filinino woman, relegating her mostly
to the home and church, making of
her a pious, shy and practically illiterate
creature; servile to men, especially to
the parish curate and to the Spanish
officials.

Nevertheless, the Spanish era pro-
duced many women of heroic propor-
tions. In 1762, when the British in-
vaded and captured Manila as an off-
shoot of the Thirty Years War in Eu-
rope, an Ilocano couple rose to lead a
revolt against Spain, Diego Silang ins-
pired by his young wife, wrested cont-
rol of all the Ilocos region and the Ca-
gayan Valley. When he fell, his wife,
Gabriela, instead of falling into des-
pair, boldly picked up the fallen bolo
and continued the fight. She was ul-
timately captured and hanged—the
first Filipino woman to die in the gal-
lows for her country’s freedem. As the
rope was being adjusted around her
neck, she pitifully muttered, “My poor
countrymen! They will continue to suf-
fer many wrongs. But there will be
others to lead them.” Those were in-
deed prophetic words.

A century earlier than the Silang
story, in the southern island of Minda-
nao, another woman heroically
preferred honorable death to slavery.
The woman was the wife of the fa-
mous Sultan Kudarat, who was ref-
erred to as Sultan Correlat in most
Spanish chronicles. This brave sultana
perished in the Battle of Ilihan, near
Lake Lanao, on 18 March 1637.

36

The Spanish force that attacked
Kudarat was personally led by Gover-
nor-General Sebastian Hortado de
Corcuera. While the fiery Kudarat ex-
cited his Moslem warriors to stronger
resistance, the sultana comforted the
women and children who were hud-
dled inside the cotta or garrison. The
fight was fierce and long. In the end
the iide of the battle went against the
Moslems. The Spaniards smashed
through Kudarat’s lines and surged
towards the garrison. Kudarat, though
wounded in one arm, hacked his way
through the pressing foe and escaped.

On seeing that everything was lost,
the sultana commanded her court-
maids. “Fly for your lives! We have
lost the fight! Run to the hills!” Grab-
bing her baby, the sultana fled. But
the Spanish soldiers saw her and gave
chase. Realizing that escape was im-
possible, she headed for a ridge and,
preferring death to dishonorable cap-
ture, leaped down a high cliff. The
Spaniards found her lifeless body
among the rocks below, but the child
which she clutched tightly to her
breast was alive.

Social scientists, in analyzing the
reasons for the long hold of Spain
over the Philippines, give much weight
to the lack of unity among the various
and diverse ethnic-cultural Filipino
groups. The Spaniards made use of
the time-tested colonizing strategy of
divide et empera—divide and conquer.
From the beginning they pitted the
Visayans against the Tagalogs, the Ta-
galogs against the Pampangos, the
Pampangos against the Ilocanos, etc,
and continuously instigated regicnal
jealousies and hostilities. Because of
this, if there were uprisings against
the Spanish government these were
sporadic and isolated.

Yet no people could be subjugated
forever. In the case of the Filipinos,
the spirit of nationalism, though pain-
fully slow in developing, finally blos-
somed in the latter part of the 19th
century. The flowering of nationalism
led tothe Reform (Propaganda) Move-
ment and finally to the Philippine Re-



volution, an upheaval that had in its
leadership not only brave and brilliant
men but also self-sacrificing and pat-
riotic women.

Among the most prominent of the
feminine figures during the Revolution
were Melchora Aquino, “‘the Grand-
mother of the Revolution;” Gregoria
de Jesus, ‘‘the Muse of the Katipu-
nan;” Trinidad Tecson, “the Mother
of Biak-na-Bato;” Agueda Kahabagan,
“‘the Tagalog Joan of Arc;” Marcela
Agoncillo, the maker of the first Fili-
pino flag; and Teresa Magbanua, *‘the
Visayan Joan of Arc.”

There were many others who,
though less known or entirely forgot-
ten, contributed greatly to the national
cause during that crucial period of
Philippine history. There was, for
example, Gliceria Marella de Villavi-
cencio, unheard of outside her native
Batangas, but who lost her husband
and sacrificed her fortune in support
of the Revolution. She donated the
first vessel to the newly organized
navy of the Revolutionary Govern-
ment, donated large sums of money
and offered her mansion to the army

for its headquarters. Then there was
Nazaria Lagos of lloilo who may
rightly be dubbed the “Florence

Nightengale of Panay.” Like Marella,
she lost her family fortune during the
Revolutionand Filipino-American War.
[Like Melchora Aquino, she nursed the
wounded and sick soldters, but it was
not until very recently that her heroic
labors were given recognition.

Nor were femine lives and talents
mainly devoted to the Stlllgf)h, for free-
dom alone. If there were heroines of
war there were also heroines of peace.
In many other fields of endeavor and
profession were Filipino women found
taking the lead and establishing records.

In business and industry, a Filipina
rose to prominence as early as the
middle ol the last century, even while
the country was atill under foreign
rule. She was Margarita Roxas de
Ayala, who may be called the founder
£ the vast Zobel-Avala business en-
terprises of today. She pioneered in

<1
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commercial alcohol refining and distil-
ling. To her likewise went the credit
of forming the first coal mine compa-
ny that made explorations in Cebu
and Tayabas. She also founded the
La Concordia College and gave much
to charity.

Mention of La Concordia College
brings to mind other Filipino ladies
who have left indelible footprints in
the fields of education in this country.
There was Librada Avelino, the small,
stubborn woman who founded Centro
Escolar University. There was Rosa
Sevilla de Alvero, the mother of secu-
lar education for girls, who established
the Instituto de Mujeres. There were
the Avancena Sisters— Jovita and Ra-
mona—Tfounders of the Colegio de
Santa Ana in Molo, Iloilo, that pro-
duced such feminine luminaries as So-
fia Reyes de Veyra, Pura Villanueva
Kalaw and Rosario Lopez de Santos.
And the history of education is not
complete without mention of Francisca
Tirona Benitez who founded the Phil-
ippine Women’s University. In rural
education, there was Fausta Labrador
whose compassion for the poor made
her establish a school for them in
Lucena, Tayabas.

Another successful woman in busi-
ness was Benigna Cui of Cebu. Like
Margarita Roxas, she also shared her
wealth—in fact all of what she had
accumulated — with the poor. She
worked hard to make a fortune, only
to donate all ot it to the government
in order to establish and maintain a
free home for the invalid in Cebu and
to provide a continuing program of
scholarship for a student each in medi-
cine and pharmacy {rom Cebu.

In the field of letters, there was, to
name just one, the celebrated Leona
FFlorentino, whose poetry elicited ac-
claim in far-away Europe. In music
and the fine arts, there were Maria
Carpena, the singer; Praxedes Julia
Fernandez, the actress; Pelagia Mendo-
oza, the sculptor; and the noted Feli-
cihg Tirona, among the many.

Ihe coming of the Americans to



the Philippines posed new challenges
and prebented new opportunities to
women in the fields of education and
the professions, as well as in govern-
ment service. Happily, the Filipina
was found equal to these, chall enges
and opportunities. To embi be the freer
spirit of American democratic life, the
Fllipina defidently shed off part of her
Spanish-taught shyness and began to
assert hersell as her man’s partner
and equal.

The first Filipino lady to win natio-
nal renown and int#rmtional recogni-
nition was Sofia Reyes de Veyra, writ-
er, educator, social worker, civic lea
er, who became the adviser to four
Philippine presidents. As wife of Resi-
dent Commissioner Jaime C. de Veyra
in Washington, she projected a very
good image of the Filipino women in
America that historians have credited
her for having helped much in advanc-
ing the cause of Philippine indepen-
dence. \Vhen she returned to the Phil-
lippines she was voted in a nation-
wide poll Londubtad by‘ 1e Phili ippines
Free Press i m 1932 “‘the Most Envied
Wenian in the Ph.h ppines,”

In the early days of the American
regime there arose the beautiful figure
of Pura Villanueva, first Manila Car-
nival queen and a strong crusader for
women’s rights and suifrage. With

other women leaders like Maria Villa-
mor, Gorgonia Mapa, Sofia Reyes de
Veyra, Concepcion Felix Rodrigues,
]ose{a Abiertas and Flora Ylagan, she
wagea a protracted, perslsidnt cam-
paign to give the vote to the Filipino
woman-a campaign that victoriously
ended in 1937 when woman’s suffrage
was approved in a national plehiscite.
Of all Asian Women, the Filipina was
the first to obtain political equality
with men by heing able to vote and be

voted for public office.

'\V'Lile the movement for feminine
equality with men, epitomized by the
e'm"zm‘msement of the TFilipino wo-
nan was going on, mdnv Filipinas
were also proving that ¢ hey could be

equal to thetr men even In such hither-

to men-dominated profession as law.

medicine, and journaiism.

Josela Abiertas of Capiz, for instance,
after finishing the law course as a
working student, took the Bar exami-
nation as the only gir] ina group of
500 candidates, To the surprise of
many peopa, she topped the examina-
tion and | >eba“na the first Filipino wo-
man lawyer. This brlhax 1t lawyer and
moral crusader could have gone far
had death not claimed her early

Another lady lawyer, Carmen Pla-
nas, a great beauty, became the first
lady councilor of Manila. Since Olivia
Salamanca became the first lady phy-
sician in 1910, the country has pro-
duced many women doctors, some of
them winning renown not only in the
national scene but even in internatio-
nal medical circles. In 1966, for ins-
tance, Dr. Fe del Mundo was chosen
president of the International Women's
Medical Association.

In journalism, the competent writers
of the Revolutionary period as Rosa
Sevilla and Florentina Arellano were
later replaced by a hest of female
pen-pu 1°ﬂe‘swhuq e by-lines have graced

hilippine periodicals for the past three
score and ten vears.

A woman pioneer in still another
field of service was Marla Orosa of
Batangas. A {ood scientist, she disco-
covered new ways of preserving food
and started a movement for better
health through richer diet and beu
sanitation. Dbeplv dedicated to her
work, not even heavy fighting v]ur’ng
the war could niake her stop her re-
scarch in {ood sumce. She was en-
\d”ea in this work at the Bureau of
Plant Industry in ?\Iamld when a bomb
hit the structure. She was V(Juﬂdﬁ‘d
cri itically. Taken to a nearby hospital,
916 ’)“*xshed when the hospital was
also hit by a bomb.

hdt women have
1 work. The
plofemmn inevi-

Pellm 55 the field t
lorded over most is 30
mme meniion o! the
rably associates it with the unfe




ble names of Josefa Llanes Escoda
who capped a brilliant career in social
work with a martydom in the last
world war; and Aurora Aragon Que-
zon who also died a martyr’s death at
the hands of the communist Hukba-
lahap. Thea there was Asuncion Ar-
riola Perez, the person who was large-
ly responsible for organizing the De-
partment of Social Wellare until it
gained full status as a cabinet office.

Just like the Philippine Revolution,
‘World War II also proved that Filipi-
no women are as brave and patriotic
as their men, One woman who deserves
specia] mention was no more than
a girl: she was only a thirteen-year old
high school sophomore when the war
came, but she joined the guerillas as
an intelligence agent. Captured by the
enemy, she suffered torture without
breaking up and paid for her patrio-
tism with her young life. She was Ly-
dia Gellidon of Manila.

In the nursing profession, which by
its function is mainly a feminine field,
names of volunteer nurses like Aqui-
no, Tecson and Lagos; and professic-
nally trained ones like Maria Tina-
win, should be enshrined in the nur-
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sing hall of fame. Tinawin was a hero-
ine of the Battle for the Liberation of
Manila in 1945. Under enemy fire,
she crossed the Pasig River in order
to minister to the wounded American
soldiers. For her heroism, General
Douglas MacArthur awarded her the
Medal of Honor.

Finally, women played their part not
only in making history but also in
writing Philippine history. In the field
of historiograhy are deeply implanted
the footprints of Encarnacion Alzona,
Guadalupe Flores-Ganzon and Carmen
Guerrero Nakpil.

Be it as First Lady of the Land as
Mrs. Imelda R. Marcos, a government
worker as Sofia de Veyra, an educator
as Librada Avelino, a military leader
as Trinidad Tecson, an artist as Feli-
cing Tirona; an international beauty
queen as Gemma Cruz-Araneta, or a
simple, loving, self-sacrificing mother
as Teodora Alonzo Rizal, the Filipino
woman has amply demonstrated her
sterling qualities that can stand com-
parison with the best of any race and
of any land. The Philippine landscape,
Philippine history, and the Filipino
soul would not have been what they
are today were it not for her.



A BRIEF HISTORY OF THE
PROTESTANT CHURCH IN INDONESIA

The oldest Protestant church in
Southeast Asia is probably the Pro-
testant Church in Indonesia, the Ge-
redja Protestant Indonesia (GPI)
which observed its 374th anniversary
last February 27, 1979, It is almost
300 years older than the Protestant
Church in the Philippines.

The late Dr. Hendrik Kramer was
of the opinion that the Church starts
to exist at the very moment there are
believers in Jesus’ words: “For where
two or three are gathered together in
my name, there am I in the midst of
them.” (Matthew 18:20).

Based on this principle, the Protes-
tant Church in Indonesia was born on
February 27, 1605, for on that day
for the first time on Indonesian soil a
divine service was held according to
the rites of the Protestant Church in a
former Portuguese fortress in the
town of Ambon which had just been
conquered by the Dutch.

At that time the island of Ambon,
especially the peninsula of Leitimor,
the Lease Archipelago, Oma (Haru-
ku), Honimoa (Saparua), and Nusa-
laut were in Portuguese hands. The
Portuguese had built a rather strong
fortress on the coast of Leitimor in
the town of Ambon, where now stand
the ruins of the Dutch fortress Nieuw
Victoria. The Portuguese fortress was
armed with thirty cannons and garri-
soned with 600 men. In its surround-
ings were bundreds of Indonesian Ro-
man Catholics and forty-five Portu-
guese families.

The Dutch Admiral Steven van der
Hagen arrived at the beautiful Bay of
Ambon on February 21, 1605 with
a fleet of nine ships. He was assisted
in the fight against the Portuguese
by the people of Hitu under the lead-
ership of Captain Hita Tapel of Ban-
ten who supplied twenty armed kora-
koras.
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The Portuguese commander Gaspar
de Mello surrendered on February
23rd, on the condition that the 600
Portuguese soldiers be allowed to leave
with their arms and that the Portuguese
families be allowed to stay in Ambon
and to practice their religion. Admiral
van der Hagen granted the terms re-
quested by the Portuguese, but re-
quired the Catholic Portuguese famil-
lies to swear loyalty to the Dutch
government.

Then on February 27th, the first
service was held according to the Pro-
testant rites in one of the four church-
es round the fortress, attended by
the Dutch, some tens of Indonesians
{(Amboines) and a few Portuguese.

With the conquest of Ambon, seve-
ral hundred of Portuguese, twenty-
three sovereigns and chieftains of Lei-
timor and Lease, including 16,000
of their subjects became Dutch sub-
jects. The Hitu people who had assist-
ed the Dutch, became their allies.

The first problem of the Protestant
Church at the time of its establish-
ment was lack of ministers to look
after the spiritual welfare of more than
16,000 people who had earlier embrac-
ed the Roman Catholic religion but
who were now deserted by their
priests who had gone either to Manila
or Goa without any successor.

In 1607, Admiral Cornelis Materlief
visited Ambon for an inspection, The
Dutch Governor Frederick de Hout-
man (1605-1611) summeoened all the
sovereigns. Admiral Matelief asked
them what their wishes were and the
sovereigns answered that they had two
requests to make: 1) to send ministers
as soon as possble and 2) to allow
the Dutch mento marry Indonesian
women as had been the case with
the Portuguese, too. Matelief granted
the recuest immediately, but asked

(Te poge 43)



A brief history of the . . .

them to be a little patient with regards
to the coming of the ministers since
they had to come from Holland. When
the Admiral and Governor de Hout-
man returned to the Netherlands, each
of them took a few young Indonesians
with them to be trained as religious
teachers.

The first parishes were Ambon and
Lease, followed by Ternate, Djakarta
and Banda, in the years from 1605 to
1622. Now there are parishes found in
Sumatra, Java, Kalimantan, Sulawesi,
(Celebes), Jusa Tenggara, Maluku
(Moluccas), and West Irian.

The widely scattered parishes in the
Indonesian archipelago are organized
into independent churches within the
alliance of the Geredja Protestant In-
donesia (GPI); Geredja Masehi Injili
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Minahasa (GMIM), 1934; Geredja Pro-
testant Maluku (GPM), 1935; Gered-
ja Masehi Injili (GMIT), 1947; and
Geredja Protestant West Indonesia
(GP1B), 1948.

Since 1964, the missionary parishes
in Central Suluwesi and Gorontalo
have been organized in three separate
churches within the sphere of GPI.
These are the Geredja Protestant In-
donesia at Gorontalo, at Buol Toli-
Toli, and at Palu Donggala.

The parishes and members of the
aforementioned seven churches are
automatically also the parishes and
members of the Protestant Church in
Indonesia which is the oldest and
one of the largest Protestant Churches
in Southeast Asia, with more than
1,800,000 members.



Bululakaw - A Southeast Asian Deity?

By Ramon Lagos*

Bululakaw is now regarded by Fi-
lipinos as a mythieal bird, but in the
past Bululakaw was worshipped as a
god and not only by the people of
the Philippines. There is a tradition
told by the old people of Panay that
Bululakaw was a god of the early
Malay settlers of the islands. This
tradition is corroborated by the Ma-
ragtas accounts as recorded by Fa-
ther Tomas Santaren and Pedro
Monteclaro.

According to the Maragtas of
Santaren and Monteclaro, soon after
the Borneans had acquired the is-
land of Panay by barter from Mari-
kudo, their leader, Datu Puti, told
their priest Bangotbanwa to make
an offering to their god Bululakaw
and inquire from the god whether
it was wise for them to stay in Si-
nogbohan or to move to another
place. Bangotbanwa made the
offering and after the ceremony he
reported to Datu Puti that it was
the wish of Bululakaw that they
should establish their settlement
in another place to the west of Si-
nogbuhan,

Accordingly, Datu Puati designat-
ed Datu Sumakwel to lead the job
of exploration for this new place.
Sumakwel took some companions
on his biniday and sailed west-
ward. They rounded the southern
tip of Panay then sailed north-ward
along the coast until they reached
the mouth of a big river. And here

AN o b AL x

we have the description of Juan C.
Orendain as written in his book,
Ten Datus of Panay:

In those days, the Sibalom Ri-
ver converged with the Egafia
River and the Apdo River and
swelled into a very big river at
Malandog. Near the mouth was a
wide, deep pool which made it
an ideal landing and anchorage
for ships. Here Sumakwel tied
his biniday and started to fish. At
the first try his salibut (net)
was filled with fish and as he
went on, his catch was so tre-
mendous that he was convinced
that this was the chosen place of
Bululakaw for them to settle. He
looked at the waterline of the
river and saw on the muddy
beach big crabs feeding.

Sumakwel surveyed the land
and saw in his vision big harvest
from the plain, much food from
the rivers and the sea and game
from the nearby hills and mount-
ains ...

Thus it happened that the Bor-
neans in obedience to the advice of
Bululakaw as revealed through
their priest, transferred from Sinog-
buhan to Malandog were they
established their settlement.

There is, however, another ver-
sion of the story of the barter and
settlement of Panay by the Bor-
neans which I have told in my yet

. * Ramfm Lagos is a pharmacist by profession. He has been municipal coun-
ciioy of Duenas, floilo for several terms and is chairman of the Municipal Histori-
cal Commiitee. Author of the History of Duefias, he is also a member of the Hoilo

Histotical Committee.
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unpublished book, History of Sim-
siman—The Old Panay (copyrighted
1968). This version was told tome in
1916 and subsequent years by seve-
ral informants in Duefias and the
neighboring towns of Iloilo. Most
notable of these informants were
Ati Goyang, then 70 years of age,
a Negrito lady elder who was an
expert balitaw dancer; Tan Martin,
who said he was the chief of the
Negritoes in Panay since 1888:
Tiago, another Negrito elder; and
Segundo Lagos who had learned it
from his grandfather Apoy Benito
Lagos, the ‘‘Patriarch of Simsi-
man’’ in 1595 and later became the
first capitan municipal of Laglag
(formerly Simsiman and now Due-
flas). Aside from these principal
informants, I also heard the story
from several other old folks of Lag-
lag like Vicente Ario, Saturnina
Labrillaso, Faustino Lanuevo and
Laurencio Laurea.

While my version of the story
of the coming of the Bornean Ma-
lays differs with the versions of
Santaren, Monteclaro and Orendain
on some points, like the place where
the barter ceremony was held, our
version all agree on the point about
Rululakaw being the god of the
Malays.

Ati Goyang, Tan Martiz and Se-
gundo Lagos said that Bululakaw
was a bird and his dwelling place
was the summit of Mount Madyaas
in Antique. Tan Martin further
said that Bululakaw was the Batha-
la (god) of the Malays but not of
of the Negritoes or Aetas.

Bululakaw was a large bird,
twice bigger than the monkey-eat-
ing eagle which is considered the
biggest eagle in the world. Its bill
was short. The forehead was co
vered by thick and beautiful fea-
thers of various colors. The eyes
were set in the head like human
eyes: attractive, fascinating, intel-
ligent. The bird looked with great
personality. Its neck was not long,
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just proportional to the body, and
also covered with thick plumage of
various hues. The neck could turn
on all djrections so that Bululakaw
can easily look around.

The wings of the god-bird were
strong, and when it flew made a
sound which could be heard many
miles away. When this sound was
heard, the people of Southeast Asia
knew that Bululakaw was comiung
and all of them, men, women and
children, would come out of their
houses to be able to receive the
blessings of the god. Each feather
of the wings had different attract-
ive colors that reflected the light
of the moon and the stars. It was
said that when Bululakaw flew
from Madyaas mountain and while
still up there, the reflections of
light from its wings reached as far
as Indonesia—so multi-colored and
distinct from all other lights so that
the people knew that it was Bulula-
kaw that was flying.

The tail of Bululakaw was very
long. According to one legend, it
was a mile long. It was golden in
color. So bright was the color that
when the bird was in flight a wide
area of the sky was illuminated.
Wkhen Bululakaw flew over a coun-
try whose people had won his favor
because they had been good and re-
ligious; it shook its tail and thou-
sands of golden droplets from
the long tail showered all over
the country. This meant abundance,
peace, health and happiness to the
people of that country.

But if Bululakaw flew Overa
place with its tail drawn straight
to its body and did not shake it, no
golden droplets fell, This meant
that the people of that place were
sinful and would not receive any
blessing from Bululakaw. It further
meant that there would be famine,
hardship, pestilence and perhaps
war.

Bululakaw would leave Madvaas



only once a year. It flew only dur-
ing the darkest night so that its
brightness could be seen all over
the places where it went. It was
always a non-stop flight from Mad-
vaas and back. Bululakaw never
alighted anywhere except on Mount
Madyaus.

So in those days, Panay which
was earlier named Aninipay, was
considered the land of blessings. It
was believed, therefore, by the old
folks of Laglag based on the story
of Bululakaw handed down from
generation to generation that the
people of Southeast Asia made pil-
grimages to Madyaas, to worship
Bululakaw. The people of Laglag
were of the opinion that because

Bululakaw dwelt in Madyaas, Pa- .

nay was already known to the Ma-
layan people of Southeast Asia even
long before Datu Puti and his
group left Borneo because of the
tyranny of Sultan Makatunao.

It was the belief of these old
folks, including Negrito leader Tan
Martin, Ati Goyang and Elder Tia-
go, that when the Bornean datus
landed in Panay in the early 13th
century, it was not by accident,
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They already knew where Panay
was and were familiar with its
geography because some of them,
like the padi Bangotbanwa, a deep-
ly religious man, had been to Mad-
yaas before to worship Bululakaw.
The migrating Borneans really in-
tended to come to Panay when
they left Borneo because they
wanted to be near the dwelling
place of Bululakaw whose blessings
they must have prayed for on their
quest for peace and freedom.

The belief in Bululakaw as a
god is now gone in the Philippines.
As T said at the beginning of this
article, it is now only regarded as
a mythical bird. But tales about
Bululakaw still abound especially
among the people in the interior
towns of Panay. There are also
several places in Panay, Mindoro
and other islands that are named
Bululakaw, perhaps in memory of
the once adored god-bird.

I wonder if there are traces of
belief in Bululakaw that are still
found in other places in South-
east Asia, especially in Borneo.
If there are, then Bululakaw was
indeed a Southaest Asian deity,



THE LANGUAGE POLICY OF INDONESIA™

By 0. D. P. Sihombing

Before 1 proceed to the main sub-
ject, | would like to say a few words
about Indonesia, geographically, eth-
nologically and fculturally. These as-
pects, to my mind, are inseparably
linked to the development of our
language.

Indonesia is comprised of so many
islands covering a total of about
1,998,762 square miles. There are vast
stretches of water between these is-
lands so that communication is rather
a big problem. The archipelago is in-
habited by about 120 million people.
It is understandable therefore that as
there are varied ethnic groups so are
there varied habits, ways, customs and
traditions. Territory-wise, Indonesia is
almost seven times bigger than the
Philippines. In fact it is considered as
the world’s largest archipelago, stretch-
ing from east to west for about 3,300
miles and north to south for approxi-
mately 1,300 miles.

While Indonesia is proud of its in-
digenous culture, it has not escaped
influences of outside culture. Students
of history only well know that my
country had been subjected to the in-
roads of such foreign influences, first
the Hinduism-Budhism, next Islam,
and then Christianity. All of these
brought about tremendous impact on
the country’s culture and left behind
lasting impressions that are still noti-
ceable even today.] can safely say that
even our language has also been influ-
enced. I understand that in the Philip-
pines there are about 90 different dia-
lects. In Indonesia we have as many as
250 different languages and dialects.

AR S T DA

With this as background, perhaps
there are people who may still have
their doubts as to how we Indonesians
have finally evolved a national lang-
uage of our own. I shall now turn on
the main topic.

THE BAHASA INDONESIA

The Bahasa Indonesia is not a tail-
ored language. Neither was it exist-
ing as any other language in the
world. But it has a part of a living
pattern, adopted, developed and is
still developing and growing for a na-
tional purpose.

The Bahasa Indonesia is closely al-
lied to Malay, the two languages
stemming from a common ancestor,
another descendant of which is still
spoken in the Riauw Islands and in
the coastal areas of Northern Sumat-
ra. Another of these variants, called
the ’*Pasar Malay” was also used in
port towns and became the lingua
franca for commerce in the Indonesia-
Malay region for some centuries.

With the presence of this lingua
franca, as an accepted and under-
stood medium of communication, it
was not difficult a matter to finally
evolve a national language. Indeed it
was not so difficult for people to learn
a new language within the same fami-
ly pattern.

Our knowledge of the Malay lang-
uage dates back to the 17th century
A.D. based on the discovery of some
old Malay inscriptions from that pes-
iod in some parts of Indonesia. The

* Lecture given before the Association of Professors and Teachers of Pilipino in 1972.
Reprinted from Indonesia, published by the Indonesian Emhassy, Manila.
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Kedukan Bukit” inscription found in
Palembang, South Sumatra shows the
characteristics of Old Malay. Another
plaque found in Atjeh, North Sumatra
dating back around the year 1380 also
bore what is now recognized as the
oldest preserved specimen of a Malay
poem.

In view of the fact that there are
more than 250 dialects in Indonesia,
it is expected that doubts are to come
up in the way the Bahasa Indonesia
became a national language.

Cne leading factor which contribut-
ed to the fast spread of the lingua
franca was that the kingdom of
Sriwidjaja flourished in the 7th to the
13th centuries which ruled over re-
gions as wide as the present South-
east Asia, The coastal areas especially
became the landing places for mer-
chants’ ships and Malacca was the
trading port for hundreds of years in
the region. When the first Europeans
came to Indonesia they found that
Malay was already in wide use as far
as the easternmost part of Indonesia.
Malay being more flexible, readily
became the medium of communication.

When the Dutch first came to Indo-
nesia they had to employ Malay in
schools as well as in church because
they thought it then to be more prac-
tical and ‘effective. At the second half
of the 19th century, however, the use
of the Dutch language was thought to
be practical and the shortest vehicle
for the Indonesians to learn and to
get in touch with western civilization.

During the first decade of the 20th
century, nationalism and the revolu-
tionary enthusiasm surged, and this
could be accounted for the fact that
there was one language being used.
Through this vehicle that was common
to both the national leaders and the
masses, ideas of nationzlism and de-
mocracy ran faster. In midstream, the
Dutch tried to stop this development.
In order to mutilate the unifying ef-
fect of a rapidly evolving Bahasa In-
donesia, the Dutch tried to foster re-
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gionalism and sow the seeds of sepa-
ratism, prejudice and misunderstand-
ing among the people by the colonial
policy of divide and rule, and keep the
Dutch language as the supreme me-
dium to assert their power and autho-
rity. Hence, the policy of the Dutch
was to make use of the language as a
weapon for further domination. The
Dutch were able to make use of two
consecutive methods in trying to break
up the national unity that was being
fostered by a national language. First,
the imposition of Dutch to divide the
educated elite from the masses; and
second, teaching of vernaculars to di-
vide and alienate the many regions
from each other.

Scon the Indonesian youth formed
political and cultural organizations,
The primary and intermediate objec-
tive was to attain natiopal indepen-
dence. TFor this purpose more and
more contacts have to be made with
the people. They turned to the use of
Malay and so did the big political par-
ties then in existence. Thus, the Ma-
lay language found use by even the
newspapers and journals.

Guided by the desire to accelerate
the national independence movement
through a common medium, youth
leaders frem all parts of Indonesia met
in Djakarta on October 28. 1928 for
the Second Youth Congress. There
they recognized as a principal factor
in the nationalist movement the adop-
tion and development of a national
language. On that historic Congress,
the youth formulated a formal pledge
now called the SUMPAH PEMUDA
or Youth Pledge as follows:

WE LIVE IN ONE COUNTRY —
INDONESIA

WE LIVE IN ONE NATION—
THE INDONESIAN NATION

WE SPEAK ONE LANGUAGE—
'[I}I‘\I%FINDONESIAN LANG-
AGEY”



The above declaration was more
than a formal declaration of what in
fact had been a strong working force
in the Indonesian society. The rest
was left for them and it remained
their duty to cultivate and develop
that national language in order that it
could serve as modern language for
the development of a national culture.

Although the approaches of the na-
tional leaders were varied, there was
unanimous agreement on one particu-
lar point. There was published a cul-
tural periodical the purpose of which
was to promote the Indonesian lang-
uage and literature.

In 1938, the first Congress on the
Indonesian language was held in Dja-
karta. It discussed, among others, the
ways to find new terms and spelling
to form a better grammar.

The coming of the Japanese in 1942
contributed in no small measure to
the development of the Indonesian
language. In their desire to boost
their war efforts, the Japanese occu-
pational forces prohibited the use of
the Dutch language. They adopted a
double policy of fostering both the Ja-
panese and Indonesian languages. But
because the Japanese language was
new and difficult for the Indonesian
leaders and likewise the people, they
found an excellent opportunity to de-
velop the Indonesian language.

The proclamation of independence
on August 17, 1945 finally cleared the
way for the Bahasa Indonesia to be-
come the national language. This is
embodied in the 1945 Constitution,
There were still some minor obstacles
to the full adoption of the Bahasa
Indonesia. There were those who rea-
soned out that the Bahasa Indonesia
would never be able to give equiva-
lent words for technical terms espe-
cially those of the sciences. This
was however considered a very
flimsy argument since kechnical
terms are the easiest to adopt in any
language and that any language can
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absorb the name of any new object
that appears on the cultural horizon.
The so-called purists would have none
of borrowing and would rather resort
to a roundabout combination of local
words. They were unwilling and even
refused to accept the reality that even
509% of the English language is bor-
rowed from Greek, Latin, Italian,
French and German, etc. There were
also those who protested too much
and preached in effect that language
should not be legislated. They would
rather have the sway of colonially-
imposed language than have a nation-
al language adopted firmly by the
people.

Having been adopted as the na-
tional language, the Bahasa Indo-
nesia became the official language.
It also became the medium of ins-
truction in all school levels, as it is
even to these days.

Development of the Bahasa was
the more enhanced with the use of
the language by the newspapers,
Difficulties of day-to-day report-
ing by the press forced the journa-
lists and writers to coin new words
necessary which finally found ac-
ceptance by the reading public.
Massive translations of foreign ma-
terials have been going on so that
the Indonesian people carry over
the achievements of the world,
whether these achievements are of
English, American, Italian, French,
Chinese, Japanese, or even Rus-
sian, origin.

Language Institute

To assure the full development
of the Bahasa Indonesia, the govern-
ment has created the Panitia Baha-
sa Indonesia or Institute for the
Indonesian Language. It is under
the Department of Education and
Culture. Perhaps it is similar to
your Institute of National Lany-
uage. The Institute has the main
duty of compiling Indonesian equi-
valents to certain terms, create



new words or terminologies and
make final selection of new words
as may be suggested, The spread of
the new terms is channeled through
other media, such as the press, ra-
dio, government offices, schools,
ete, The Institute has also the job
to compile an authoritative dictio-
nary and publishes a linguistic
journal and the translations of im-
portant foreign words into Indone-
sia.

Developing the Language

Inorder to enrich the vocabulary
and to meet modern requirements,
the language institute has adopted
cartain methods to be followed:

Firstly, if a new term has to be
used and there are none available
in the Bahasa Indonesia, the first
step is to look into the regional
languages or dialects,

Secondly, if there are no appro-
priate terms in the regional
languages then we haveto adopt the
new terms as used and understood
in the modern way.

In evolving new words or terms
used by foreign languages for the
Bahasa lIndonesia, the {cllowing
steps are taken:

2} Dby translating such terms in
our own language in one ot two
words coinad together.

b) by temporarily retaining the
foreign word and incorporating
them as part of the Bahasa if such
foreign word is internationally used
in their pure form and meaning, and

¢) by adopting the foreign
word but modifying the structure
and spelling of such words based on
sound o suit our common taste and
facility of the Indonesian tongue.
This can be illustrated by such
woiJs as intervention to intervensi;
television to televisi, ete.
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I have discussed in brief the
grewth and development of the
Bahasa Indonesia. It is a continu-
ing process because language
grows and goes with life itself.
Fortunately, language is no longer
a problem for my country. I am po-
sitive that it will also be so in the
Philippines in the immediate fu-
ture.

I say this because the different
linguistic groups in Southeast Asia
belong to one common group, the
so-called Malayo-Polynesian or the
Austronesian family. It is not sur-
prising to note that there are
many similarities not only in syn-
tax but also in terminology and
morphology in the many dialects
spoken here and in Indonesia,

Against this background, I am
sure that you can also evolve a na-
tional language of your own, consi-
dering the fact that you have less
number of dialects than in my
country, and a more compact terri-
tory. This of course can be accele-
rated by the adequate system of
communication, transportation and
mass media facilities than were ex-
isting in my country twenty years

agoe.

Certainly the need for a national
language is a compelling one. As
long as textbooks, newspapers,
films, magazines, the medium of
instruction, political debates and
entertainment are in a foreign
language, more so in the language
of our former colonizers, we would
remain captive to their prejudices
and distortions about our selves.,
The virtual dictatorship that a
foreign language enjoys in any one
nation is oftentimes the key to
frustrations in that national culture
as well as to the subversion of the
national democracy. Because the
national language is a decisive ins-
trument to national progress, a do-
mineering foreign language ope-
rates as a medium for fostering co-
lonial mentality and at worst pro-



paganda tool that subverts the na-
tional goals and ideals. The thought
process of the native peoples be-
come conditioned by foreign bias
if a national language is subordi-
nated to a foreign language.

The national language that we
have developed and will continue to
nourish came out from the welter
of chaos and confusion left behind
by our colonizers. This unity of
language has been one of the most
cohesive factors in bringing about
a sense of unity among the Indone-
sian people, so that it rightfully
can be called a nation. The fact
that we have developed a national
language out of the more than 250
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dialects, more than illustrates the
living reality of the motto of our
Republic which is BHINNEKA
TUNGGAL IKA or UNITY IN
DIVERSITY.

As what your national hero Dr.
Jose Rizal once said, ‘‘a nation
without its own language is like a
body without a soul.”

Prof. Dr. Harry Spitzbardt, a
West German linguist who visited
Indonesia recently said he had not
the slightest doubt that standardi-
zation of Bahasa Indonesia would
stimulate the development of Indo-
nesia’s already high social and cul-
ture heritage.



A STUDY OF THE RESULTS IN TERMS OF
ACABEMIC BEHAVIORS, 6 A SPECIAL
PROGRAM IN GUIBANCE

DBy Josefina Y, Porter

The Problem

The study was concerned with the
problem of finding out whether a spe-
cific counseling treatment condition
embodied in a Special Program in
guidance would induce significantly
greater achievement behavior among
a section of senior high school stu-
dents.

The Special Program followed in
this study aimed to improve: (1) the
students’ motivation to achieve; (2)
their study habits and attitudes; (3)
their grades in Physics, History, Tri-
gonometry, Literature, and English
Composition, and (4) their school at-
tendance.

The Subjects

The students under study were the
middie section of the 1975-1976 senior
class of Central Piilippine University
High School. Section B was designat-
ed the Experimental Group; Section
C, Control Groupn I; and Section D,
Coutrol Group I1.

The Instruments

The instrument used to measure
motivation of the subjects for study
was the Motivation Scale adapted by
Elma Herradura from Jack Frymier.

The instrument to measure the
subjects’ study habits and attitudes
S
* Abstract of a Doctloral
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Dissertation done at

was the standardized inventory, the
Study Habits and Attitudes Inven-
tory by William F. Brown and Wayne
Holtzman:

The Index of Achievement

The grade averages of the students
under the study in the aforementioned
academic subjects were the indices of
academic achievements.

Index ef Attendance

The reported absences of each stu-
dent were the index of attendance.

The Special Program

The Special Program was a series
of class sessions conducted for the
Experimental Group by the researcher.
During these special sessions several
topics were discussed. The topics in-
cluded effective methods of study,
preparing for exams, learning to read
and write, learning to listen, learning
to communicate, and learning to be on
one’s own,

Statistical Procedures

Four hypotheses were formulated
all predicting that the subjects would
improve (1) their academic motivation
to achieve, {2) their study habits and
attitudes, (3)their grade averages in the
different academic subjects, and (4)

Central Philippine University,

Dr. Porter is Coordinater, Guidance Services Center, CFU.
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their school attendance.

To test the hypotheses, one-way
analysis of variances was performed
on the data.

The effects of the treatment condi-
tions on the students under the study
were determined through analysis of
covariance. The t-test was finally used
to determine means of the post-test
data.

Another approach to the problem
was to determine how many students
in each group significantly changed
after the period of study. The critical
values of difference between percen-
tages were used as indices of change.
In all comparisons, a .05 level of sig-
nificance was sought.

Findings

The Experimental Group and Con-
trol Group I were to be considered
equal in the following criteria at the
start of the study: motivation, achieve-
ment in Physics, Trigonometry, and
Composition, and in the number of
unexcused absences.

The Experimental Group and Con-
trol Group I were different in study
habits, study attitudes, and study orien-
tation at the start of the study.

After participating in the Special
Program, the Experimental Group
was no better than Control Group I
in Composition and Physics. The Ex-
perimental Group was significantly dif-
ferent from the Control Group I in
Trigonometry, World History, and
Literature.

Iu terms of percentage of thnse who
increased in grade or score, both
groups were equal in motivation, stu-
dy habits, study attitudes, and study
orientation.

In terms of percentage of those who
decreased in their grade or score,
both groups showed that several of
their members suffered decreases, how-
ever, less students came from the Ex-
perimental Group.

St

{onclusion

This study failed to demonstrate
fully the effectiveness of the Special
Program in improving the motivation,
the study orientation, and the attend-
ance of the students who participated
in it. Whether in consequences or not,
neither did the Program fully effect
improvement in academic achievements
except in three out of five academic
subjects. These increases were in World
History, Literature, and Trigonometry.

Recommendation for Immediate
Implementation

1. Although there may be a place
for general guidance to help students
improve their motivation and study
orientation, such a program by itself
needs to be followed by specific orien-
tion to specific subjects. Individual
guidance in each subject shall be pro-
vided as soon as particular students
meet with difficulty in learning.

2-  The above functions in guidance
should be reflected in responsibilities
of personnel in the organization.
While general orientation counseling
as regards schooling should be the
responsibility of the school’s guidance
center, every teacher should take it
upon himself to provide specific coun-
seling in the subject he is teaching.

It is further recommended that
group counseling techniques as prac-
ticed by the guldance counselor of
CPU need to be improved.

Recommendations for Further
Study

It is recommended that the follow-
ing studies which this present investi-
gation due to its limitations could not
include, be undertaken:

1. A replication of this same study
(1) using the student’s scores in the
last departmental test as critarion
measures instead of the cumulative
average grade which was used here.
It was observed that one source of the
difficulty in showing the effectiveness



of the Special Program was the cumu-
lative system of grading. Under the
cumulative system, the final grade was
influenced by the first, second, and
third grading periods, so it did not ref-
lect whatever changes, if any, that
might have occurred duxlng the Spe-
cial Prorrram The only measure that
shows a “net” achievement from one
grading period to the next is the de-
partmental test score. Assuming that
the subject-matter content of the de-
partmental test covered the grading
pericd being tested, then the depart-
mental score 1'>ally measures more
adequately the achievements of the
students for each grading period in
consideration. (2) A change in the
schedule of administration of the post-
test from the fourth grading period to
the last or final grading peried, to give
enough time for the students to learn
to develop, master, and use the skills
and techniques taught during the
Special Program.

2. A paralle] study be made in the

[¥2]
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College of Engineering to determine
the effects of motivation and study
habits on achievements in math and
engineering subjects. This study may
reveal useful information that may
help solve the problem of failures
among a great number of freshmen
students in the College of Engineering.

3. Cosrelational studies between
level of aspirations and academic
achievements.

4. Longitudinal studies of the un-
derarchieving students in relation to
such factors as personality of the
teacher, method of teaching, peer
group interest/values, and students’
evaluation of their teachers.

5. A follow-up study of the sub-
jects of this Experiment in their col-
lege years to see whether the Special
Program conducted may have delayed
usefulness to the motiv ation, study
habits and skills of the students after
some time had elapsed.



THE MOBILE SCHOOL

An Educational Innovation Conceived and Organized to Help Develop
the Rural Communities and the Countrysides

By Melquiades F. Pugne *

“The ultimate yardstick of development in the 70’s and 80's
will be the extent to which it touches and improves the day-to-
day lives and welfare of human beings, the Filipinos.”

BASIC CONCEPT

Tho rural areas of the Philippines
are teeming with idle manpower
consisting of out-of-school youths
and unemployed adults. Census fig-
ures show that six out of seven
Filipinos live in close to 30,000 bar-
rios dotting the countrysides. Out of
the total Philippine population of
about 45 million, about 15 million
are young people belonging to the
7-24 years age bracket Over 65 per
cent of this country’s youth popu-
lation are in the rural areas. Nine-
ty-five per cent of the needy youths
are out-of-school.

The province of Tloilo is predomi-
nantly rural with 72.7 per cent of
the total population residing in ru-
ral areas and only 27.8 per cent in
urban areas.

According to the latest survey
the out-of-school youth in the rural
areas in Region VI, number 840,777
or 10.7 per cent of the national to-
tal of 3,178,459. Iloilo ranks second

~ President Ferdinand . Marcos

in the number of out-of-school
youths which is 113,820 or 33.4 per
cent of the regional total.

There is an imperative need to
train and develop this unutilized
manpower in order that they can
contribute to the productivity of
the nation and generate incomes
for themselves and their families.

“ The Mobile School provides ex-
tension services to the rural com-
munities to help train and develop
the people so that they will be able
to improve their economic and so-
cial conditions as well as liberate
themselves from a life of constant
struggle and deprivation and re-
lease their human potentials. By
providing the people of the commu-
nity with skills and by reorienting
their attitudes and values, the Mo-
bile School becomes a catalyst of
change in the rural communities
aund in the little places in the coun-
trysides which have long remained
dormant, unchanged and undeve-
loped.

* Dr. Melquiades F, Pugnz is Provincial Schools Superintendent, Division of Iaoilo,
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WHAT IS A MOBILE SCHOOL?

The Mobile School is an innova-
tive project conceived and deve-
loped to help improve the rural
communities. Bringing its training
staff and equipment to the commu-
nity where the need for training
and development is urgent, it pro-
vides programs designed to help
those who are willing to rise above
the present level of living by means
of honest efforts and productive
pursuits. Through its various ser-
vices the people especially the out-
of-school youths and unemployed
adults are helped to become self-
actualizing individuals to depend on
their own capabilities, talents and
human potentials.

The Mobile School is essentially
a school on wheels which goes out
and penetrates through the remote
barrios, villages, and countrysides
and other parts of the rural com-
munities, The main foeus of the
program is directed to the out-of
school youths and adult citizens who
have urgent need for education and
training, It provides non-formal
education embracing the essential
aspects of living—social, economie,
moral, heaith, physical and political.
The principal activities of the Mo-
bile School consist of assistance
programs designed to develop the
preductivity of the people and help
them generate more income.

Although the hub of the total
program consists of skill training
and related practical work, the mo-
bile school includes a purposeful ac-
tion-oriented scheme towards the
integrated development and trans-
formation of the client community
involving the process of community
organization and social development,
Other significant activities include
continuing eduecation, ecitizenship,
literacy, sports and physical fitness,
health and sanitation, population
education, and other related socio-
cultural activities. The mobile school
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supplements rather than duplicates
the functions of other agencies
concerned with the development of
the community along these aspects.
However, the development of voca-
tional and technical skills useful in
the day-to-day life of the people is
the main strand of the mobile
school program.

OBJECTIVES

Among the major objectives of
the Mobile School are the following:

i. To help in the development of
cottage industries, agro-fishery,
trades and industries, arts and
crafts and other related economic
activities by developing the know-
ledge, skills and attitudes espe-
cially of the out-of-school youths
and unemployed adults in the ru-
ral areas and the countrysides.

2. To help expand employment op-
portunities, increase people’s in-
come and utilize idle manpower
in the rural areas for productive
pursuits.

3. To help the people make effec-
tive use of local raw materials
and other resources immediate to
the community, develep their cre-
ative talents and resourcefulness
and provide wholesome leisure-
time activities.

4. To help out-of-school youths and
adults develop their human poten-
tials through functional programs
in continuing education, citizen-
ship training and practical activi-
ties to raise their earning ca-
pacity as well as develop positive
habits towards work.

5. To help in the development of
cultural and artistic talents espe-
cially of the youths and jobless
adults,

6, To support the food production,
Green Revolution, sanitation and



beautification, applied nutrition,
family planning, health and phy-
sical fitness programs of the gov-
ernment.

7. To bring about better school and
community relations to the end
that the various development
projects of the government may
be better carried out.

ORGANIZATION

The Mobile School is a joint and
cooperative human resources deve-
lopment program, initiated and or-
ganized by the Division of Iloilo
with the cooperation of the local
or national government or other
private agencies.

Barangay leaders, PTA officers,
local clubs, social and civic club
members and other goverment
agencies and community members
are involved in the program. Their
experience, and their material and
psychological support are sclicited
to insure the successful accom-
plishment of the project.

Teachers, demonstrators, and
lecturers from private sectors, con-
tribute to the success of the pro-
ject by helping in the training and
by giving technical assistance when
needed.

As much as possible local mater-
ials and local talents are utilized in
the undertaking of any project of
the mobile school.

BASIC GUIDE FOR ORGANIZ-
ING AND MANAGING TIIE
MOBILE SCHOOL

1. Establish relationship with the
community;

2. Help people identify their needs;

3. Determine community resources;

4. Help people decide suitable train-
ing programs and projects;
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5. Translate intent into action; try
out the project;

6. Develop attitudes and behavior
of the clients so that they will
support the Mobile School prog-
ram;

7, Stabilize the Mobile School prog-
ram and insure the continuance
of the program;

8. Create a selfrenewal capacity
among the clients;

9. Plan disengagement from the
project;

10. Make terminal assessment of
the program undertaken.

TRAINING COURSES

Courses suitable to the needs of
the loeality are offered by the Mo-
bile School upon request of enough
number of applicants. Examples of
these practical courses are the fol-
lowing:

Bamboo craft

Buri craft

Basketry

Coco vinegar-making

Dressmaking

Embroidery

Fiber craft

General mechanics

General metal work

Farm mechanies

Horticulture

Fish processing and food pre-
servation

Fish culture

Fish capture

Mushroom culture

Flower-making

Patis-making

Shrimp kroepeck-making

Shell crafts

Slipper-making

Tailoring

Wood craft

Weaving

Supplemental instructions are
provided hand in hand with the



principal courses offered along
other uzeful areas of community
living to provide a well-rounded and
integrated program as well as to
meet such other development needs
of the government as follows:

Food and applied nutrition
Populatlon education
Havironmental education

Health sanitation and beauti-
fication
Family planning (planning for

better family living)
Citizenship training
Literacy
Continuing education
RAINING SCHEDULE

The schedule and length of train-
ing is flexible, The length of the

training time depends upon the
course selected. However, a mini-

mum of 300 hours is needed for a
regular course. A course may tske
a few weeks or several months to
terminate depending on its diffi-
culty or complexity and frequency
of meetings,

‘;( 1)P [EAS AND

MATERIALS

Training is offered free to parti-
cipants and no fees of whatever
kind are charged.

Tools may be self-provided or
may be donated by some private
persons, clubs, organizat,m:: or
agencies.

Supplies and materials for pro-
jects of participants undertaking
personal assignments are supplied
by them and the finished products
beeome the mop«rtw of the partici-
pants concerned,
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Demonstration classes and lec-
tures on any of the above courses
are given in between classes when-
ever the need arises. Mass media
channels are utilized ineluding PTA
meetings, community assembiies,
cizb meetings, and cther effective
raeans of mass eccmimunications.

ADIIISSION RE

< (:’ TT[ [1 i
RIS '1”3

o the require-
or admission in the M(,mie

The f{}HGW o are

,_
=
o
-
ot
o+
72
T~y

1 Applicants must show interest
and aptitude for the course;

2. He must be physiecally fit for
work;

3. ife
GI(

musat be at least twelive years

4. He should preferrably be
el far

Iong‘ to
the lower income leve 7

mily
He must show evidence that he
can profit from the training of-

fered:

. Out-of-school youths and jobless
adults are preferred.
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A certificate of attendance is giv-
en to those who f\ttﬂnd demons-
tration classes of short doration.

OUTCOMES OF THE MOBILE

SCIIOOL

The mobile school has demons-
trated through ito ad’lon oriented
programs a high ¢ mty to carry
out desirable commumty changes
espeeially In increasing the skills
and abiiities of the people and in
modifying their behavior. It has
proven that by bringing the ve-
sources of the school to the people
of the communities, development,

growth, or advancement of the
community ean he well enhianced.



The mobile school has been found to
be an effective instrument in streng-
thening the bond of relationship
between the school and community.
Lessons from the project experience
were many and varied, and consi-
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dering the impact that this innova-
tive project has made inthe rural
communities, its potential as the
catalyst for change and rural deve-
lopment is great and far-reaching.
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