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I s lam i s  a r e l i g io n  b o th  o f  r e v e la t i o n  and o f  re a s o n .  
Begi n n i n g f r om such a s t a t eme n t ,  I  ha v e chosen as th e  t i t l e  
f o r  my t h e s i s ,  " The r o le  o f  reason  and r e v e l a t i o n  i n  I s la m " . 
But because t h i s  i s  a v e r y b ig  s u b j e c t ,  I  have chosen to  lo o k  
a t  th e  r o le  o f  reason  and r e v e la t i o n  i n  I s l a m a c c o rd in g  to  
th e  o p in io n  o f  tw o p e o p le, known among th e  Musl i ms as i s l a mi c  
r a t i o n a l i s t s  and r e f o rm e rs ,  Jamal a l - D in  a l - A fg h a n i  ( 1 838-  
1897) and Muhammad Abduh (1 8 4 9 -1 9 0 5 ) ,a s  a n  h i s t o r i c a l  
a n a l y s i s .

These two i s la m ic  r a t i o n a l i s t s  and r e f o r me rs  we r e n o t  
th e  f i r s t  a mong th e  Mu s l im s  to  emphasize and g iv e  freedom  to  
re a so n  i n  t h e i r  t h i n k i n g .  I n  i t s  h i s t o r y  I s l am p r o duced th e  
M u 't a z i l i t e s  ( c e n t u r y ) ,  w ho d e ve lop ed  i n  Baghdad 
and B a s ra h , as t h e f i r s t  g roup o f  i s l a m ic  r a t i o n a l i s t s  ( o r  
r a t i o n a l  t h e o lo g ia n s ) .  They ga ve th e  p r i ma r y  p la c e  to  th e  c a ­
p a b i l i t y  o f  re a s o n . For them reason  c o u ld  know th e  e x is te n c e  
o f  God , th e  o b l i g a t io n  o f  m ankind to  w orsh ip  God as g i v i n g 
th a n ks to  H im, good and e v i l ,  th e  o b l i g a t i o n  to  do good and 
depa r t  f rom  e v i l . So s t r o n g l y  d id  th e y  emphasize th e  c a p a b i l  
i t y  o f  re a so n  t h a t  th e y  wer e accused by o r th o d o x  and t r a d i  -  
t i o n a l  M us lim s as in t r o d u c in g  e r r o r s  i n t o  I s la m . Fo r  exa m p le , 
Ahmad b in  Ha n b a l ( 7 80- 855 ) ,  opposed th e  ve r y s e v e r e ly  as peo -  
p l e o u t  t o  d e s t r o y  I s la m .

I n  th e  n in e te e n th  c e n tu r y  Musl i m s f e l t  p r e s s u r es 
from  th e  modern  w o r ld  and i t s  c i v i l i z a t i o n . As a r e s u l t  o f  
th e  s c i en t i f i c  r e v o l u t i o n  i n  W estern  E u ro pe , dev e l opments 
to o k  p la c e  q u i c k l y  amongs t  th e  We s t er n  European n a t io n s  i n  
t e c h n o lo g y ,  p o l i t i c s ,  econom ics ,  m i l i t a r y  s c ie n c e  and c i v i l i -  
z a t i o n .  The r e s u l t  o f  European s o l d i e r s  p i e r c i n g th e  h e a r t
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o f  t h e M us lim  c o u n t r ie s  was t h a t  th e y  made them v i c t ims o f  
European p r o gr e s s .  F rance o ccu p ie d  A lg e r ia  i n  1830 and 
T u n is ia  i n  1881 , B r i t a i n  o ccu p ie d  Egypt i n  1882 .  These 
e v e n ts  we r e in d e e d  a p o l i t i c a l  and s o c ia l  t h r e a t ,  b u t  f o r  
M us lim  s o c ie t y  t h ey were a r e l i g i o u s  one as w e l l .

I n  th e  m id s t  o f  t h i s  s i t u a t i o n  th e re  appeared i n  th e  
second hal f  o f  th e  n in e t e e n th  c e n tu ry  and a t  th e  b e g in n in g  
o f  t h e tw en t i e t h  two M us lim  f i gu res  who had th o u g h ts  o f  wa k in g  
M u s l im  s o c i e t y from  i t s  l e t h a r g i c  and s t a t i c  s t a t e .  These t wo 
f i g u re s  were A fg h a n i and Abduh. A fg h a n i was a P e rs ia n ,  who 
s p e n t  h is  l i f e  w a n d e r in g  f rom one c o u n t r y  to  a n o th e r  i n  th e  
c o n t in e n t s  o f  As i a ,  Af r i c a  and E urope . But Abduh was an 
Egyp t i a n  who d e d ic a te d  h im s e l f  t o  Egyp t  and  Isl a m. B o th  o f  
them , each w i t h  h is  own t a le n t s  and a b i l i t y ,  t r i e d  t o  renew 
M u s l im s o c i e t y ,  w h ich  th e y  kn ew wa s  a t  th e  t im e  i n  a s t a t e 
o f  r e t r e a t  and s t a g n a t io n  ( j umud-  그 가 니 > )  .

A fg h a n i  spok e f l u e n t l y  b u t  w rote  l i t t l e  i n  s e t t i n g  
f o r t h  h is  id e a s .  He exposed th e  da n g e r and r e s u l t s  o f  
European c o lo n ia l i s m  i n  M us lim  c o u n t r i e s ;  he r e m inded p e o p le  
o f  t h e da ngers  o f  m a t e r i a l i s t i c  r e l i g i o n  (ma t e r i a l i s m )  w h ich 
was r a gin g  i n  E u rope; he s h a r p ly  c r i t i s i z e d  M u s l im  g o ve rn  -  
men ts  who we r e o n ly  b e in g  ma de f o o l i s h  by European n a t io n s  and 
d id  n o t  ta k e  s te p s  to  i mp ro ve  and secu re  th e  w e l f are  o f  Mu s l im  
s o c i e t y ; he c a l l e d  f o r  th e  u n i t y o f  a l l  th e  Mus l i m peo p le  f r om 
th e  v a r io u s  c o u n t r ie s  and n a t io n s ;  he ca l l e d  a l l  th e  M u s l im  
p e o p le  t o use th e  p r i n c i p l e  o f  re a so n  because th e  Quran s t a t e d 
t h a t  b le s s edness came o n ly  from  th e  t r u e  use o f  r e a s o n; he 
c a l l e d  th e  M u s l im  p e o p le  aga in  to  u n d e rs ta n d  th e  r e l i g i o n  o f  
Is la m  t r u l y  th ro u g h  th e  Quran ( r e v e l a t i o n )  and Ha d i t h .  The 
r o le  o f  r e a s on here  i s  t o  i n t e r p r e t  r e ve l a t i on .

Abduh was more s y s t e ma t i c  i n  h is  t h i n k i n g  th a n  h i s
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te a c h e r ,  A f g h a n i,  and he w ro te  mor e .  He a i med to  r enew 
I s l am by f r e e i n g rea son  f r om the  cha in s  o f  t a q l i d  ( c ustom 
w h ich le a d s  pe op le  bl i n d  o b e d ie nce ) and to  open th e  doo r o f  
i j t i h a d  ( t h e re s o u rc e  o f  p r i v a t e t h i n k i n g ) ,  by r e t u r n i n g to  
I s la m 's  f i r s t  s o u rc e s ,  i . e . t h e Quran and Ha d i t h  and w e ig h in g  
t h em i n  t h e b a lance o f  human r e ason , and by p r o v in g  t h a t  th e  
r e l i gio n  o f  I s lam i s  f r i e n d l y  to  s c ie n c e  and e n c o u ra ges the  
e x a m in a t io n  o f  t h e s e c r et s  o f  e x is te n c e . He a ls o  in te n d e d  to  
r e n e w  th e way t h e A ra b ic  la n g u a ge was wr i t t e n  and c a l l e d  the  
p e o p le  o f  Egypt to  know t h e i r  r i g h t s  v i s - a - v is  t h e i r  go v e rn -  
m ent. He wa n te d to o  to  r enew Egyp t i a n  n a t io n a l  e d u c a t io n  a lo n g  
wi t h  a renewa l  o f  I s l a mic  l aw.

To renew Mu s l im  s o c i e t y ,  A f ghani  and .  c l e a r l y  
c a l l e d  th e  M u s l im p e o p le  to  r e t u r n  to  t r ue I s l a m, as i t  was 
i n  th e  Quran ( r e v e l a t i o n )  and Ha d i t h .  And to  u n d e rs ta n d  th e  
r o l e  o f  r e v e l a t i o n  i n  t h e l i fe  o f  M us lim  s o c i e t y ,  re a so n  mus t  
be used to  i n t e r p r e t  t h a t  r e v e la t i o n . I s lam has a l l  th e  p o s s i  
b i l i t i es f o r  m aking the  wel f a re  o f  th e  p e o p le  o f  I s lam  s e c u r e, 
p r o v id e d  t h a t  I s l a m i s  a g a in  u n d e rs to o d  t r u l y  Here i s  th e  
p o r ta n c e  o f  th e  r o l e  o f  rea son  and r ev e l a t i o n  i n  Is la m  a c c o rd  
in g  to  A fg h a n i  and Abduh: " T r u l y ,  God does n o t  change th e  con 
d i t i o n  o f  a p e o p le ,  i f  th e y  do n o t  change i t  th e m s e lv e s "
(Qu ra n , Surah 13 , 1 1 ) .  Al l  t h a t  i s  n e c e s s a ry  f o r  th e  l i f e  o f  
m ankind i s  wr i t t e n  a n d in c lu d e d  i n  th e  Quran ( r e vel a t i o n ) ,  
b u t  th e  re a so n  o f  mank in d  mus t  seek to  know i t .  T h e r e f o r e , 
i f  r e a s on i s  n o t  u s e d , th e  r i c h e s  o f  th e  Qu r an ( r e v e l a t i o n )  
w i l l  n o t  c ome by th e m s e lv e s .
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