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Preliminary Survey

"He that cometh to God must believe that he i1s."
Hebrews 11:6 (KJV)

The search for the divine is one of the basic
intuitions of man. Every religion represents a himan
attempt to search for God, Both Christianity and Islam
call mankind to an encounter with the living God. Yet in
each religion there is also the awareness that man must
come on God"s terms. Christianity calls upon mankind to
seek God through faith in Jesus Christ. In Islam there
IS the awareness that if man Is to stand before G d, he
must come to Allah with a sound heart, (Sura 26:89), that
IS, a heart cleansed from the disease of disobedience.
Both Christianity and Islam emphasize faith in God; 1iIn
Christianity this faith 1n God 1s expressed by surrender
to Jesus Christ, while in Islam faith In God 1Is expressed
by dependence on the validity of man®s own works.1

Naturally, this difference in starting-point has
consequences fTor the respective religious systems and to
a large extent determines the religious experience of the

men with whom we will deal in this thesis. The above-
mentioned starting-point is not meant to predetermine
what kind of religious experience the two men should have
had and then press them Into that particular mould. 2
We will endeavour to examine the religious experience of
Paul and al-Ghazzali on the basis of their own testimony,
both before and after their 'crisis' experience. Since,
however, this thesis iIs meant to be a comparison, we
cannot be satisfied with an approach which only describes
religious phenomena, without evaluating them. We are
forced iIn this thesis to establish some principle of
comparison; some criterion by which we can evaluate the

1. W. Cantwell Smith, Islam i1n modern History, p.27
2. Some of the "moulds™ into which the experience and theology

of Paul and al-Ghazzali have been pressed, will be
discussed in Chapter 1.



religious experience of the two men. In doing sow e
should aim at being as "objective' as we can in trying to
understand the two men as they describe their encounter
with the living God.

We can take the religious experience of al-Ghazzali
seriously (without making him a pseudo-Christian) by
adducing Scriptural evidence about God®"s concern with
mankind.This evidence will add to the depth and seriousness
of our study and will remind us that behind man®"s groping
for spiritual reality, there i1s God who never leaves
Himself without a witness. Acts 14:17

The comparison between the two men Is a reasonable
one in that both may be considered religious ''giants™. 3
Al-Ghazzalit and Paul were disillusioned with the
institutional, religious systems in which they found
themselves, and earnestly longed, for spiritual truth and
reality. It is this search for God that we wish to study
and from which we wish to draw some conclusions as to how
each experienced his moment of encounter with God.

(1) can we know the religious faith of others?

As soon as the Christian speaks about the religious
experience of a Muslim and vice-versa, the question arises
whether we can. know the religious faith of others. Those
who take their starting-point iIn an existentialist
epistemology will answer that we cannot know. Unless one
participates subjectively iIn the religious faith of
another, one cannot really know about 1t. There is much
truth in this assertion. As W. Catwell Smith puts it:

The observer®s concept of a religion 1is
beautifully suited to ignore i1t (the faith of
another). The participant can see-very clearly
that the outsider may know all about a religious
system, and yet may totally miss the point.

The outsider may intellectually command,all the

3. al-Ghazzali has been given the titles hudjdjat al-Islam
(the proof of Islam); thus H.Rus"an iIn Menjingkap
Rahasia Kebahas aan, hkarta. 1966,p.5; a n
translation of Kimiya al-sa“ada, which 1s a short
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details of its external facts, and yet may be-
indeed, as an outsider presumably must be or
demonstratively 1s—-untouched by the heart of
the matter.4

Without going into this matter too deeply, 5 1 would
hold that it i1s possible, to a significant extent. to
understand the religious faith of others. This is so
because of the external data available to us, the
quality of the believer®s life and because the other
person is prepared to disclose something about his
personal faith. Moreover, our own faith is also oriented
to God and i1nvolves a religious experience, which will
help us to grasp the meaning of faith for the other
person.

IT you are atheist or indifferent 1f the idea

of God leaves you totally cold or you find it
repulsive, then it will be quite an extraordinary
T at of sympathetic imagination 1T you can
nonetheless enter validly Into the experience

of the Muslim; whereas those of us whose
immediate awareness of God"s presence is vivid
can much more readily appreciate what the

devout Muslim is talking about when he speaks

of living In that presence also. 6

There is an affinity between men of faith. Our
whole life represents a response to something or some-
one behind and beyond man. We experience the religious
consciousness which may be defined as the iInnate impulse
of the human self-hood to direct itself toward the true
or toward a pretended absolute origin of all temporal
diversity of meaning which it finds focused concentrically
in itself. 7 All religious men deal with the same basic
issues of life and existence. Bavinck calls these issues
the "five magnetic points'™;l and the cosmos, 1 and the
norm, 1 and the riddle of my existence, I and salvation,
I and the Supreme power. 8

AW  Cantwell Smith, The meaning and end of religion. New
York , 1962, p.134

5. For a detailed discussion of this subject,see A.R. Gualtier
"Can we know the religious faith of others?" Religion
and Society, Vol» XX,NO*3

6. W. Cantwell Smith, The Faith of other Men,New Y o r Kk
1 O Biwelveerd A new drit®&aiaciie oF Theoretsical Thoiiaoht



These five points create an affin ity man of
different faiths ad ean betvveen man wo are suoposedy
NnonN-religious.

However, this does mnot neen that it is a asnpde
matter to understad the faith of another person. Ben
naoe sc wen the other pason is separated fromus by
Nany centuries ad boud by the culture, thought-patterns
ad religous stuation of his day.

The difficu lty of making a caTpErison betwnween Rau
ad al-Ghazzali is increesed by the fact that d- Gazzali
is little knomwn to the Western studet, that sone

are falsely attributed to al-GQezzai 10 ad
that the Mukidh is of a pasonal, apologetic nature.
INnmakng the conparison we degoard an wat Pad ad
al-Gazzali h&aane revealed about tenselhves ad their
thinking in the NewTestanaernt ad in the Munkidh min-al-
cbalal. (CWhat ddivas from error”) This latter wak
which is the source o nost of our knonledoe albbout
a-Ghazzali's religious struggles, is an autobiogaphic al
workin vwich a- GGezzali presernts us an intellectual
apologia vhich is rather scharatic in nature. Far his
"post-conversion'' dayswe dgoad to a large extent an
a-Ghaazzali's ngor work, lhyaulum al-dTnb5 (The
Revitalization of the Sdences of Religion)9 egpecially
an the third boodk of the fourto \vduh+ve, "The boodk of
Pear ad Hoog'j, dealing with the mears of salvation.

(ii) a principle d* conypoarison

Assuming, then, that we can form a relatively objective
view of the life and work of Paul and I-Ghazzali, we
are to formulate some priciple of comparison.

9. the full name is AAu Haaid Muigined be Miaeuriad

al-Shafi @&'e Realising that there i1s some
discussion about the spelling of al-Ghazzali®s name,

we will adhere to the spelling as given by the

Shorter Encyclopedia <f 1 slam  Fa- a no© thi®s
¥ Mefatts Muslim Intelleetmaln p 181=1B2
10 s=e IBlaLulé " Pliiiosopliv ad Tlieoi ! s arte

aSaanrvesi 19 EdinotNagi9l . 9620 121



Wetis it that ve veart to apae™? WWetis ax crit erion
iNn coTperirg reigious eqaianxe? It Is Nnot ar intention
o evauate the miystical eqeriaxes of Paul ad
al-Ghazzali i N oder to ane to a condusion as to wWhidh
iIs true ad where is false. The choice false or true
vould = too facile a solution.

This paper is basaed an the assunpption that the
religious egperience of Pau ad al-Ghazzali repr esaents
a nanmat of encounter betvveenmanand God O we mighit
sy that both Paul ad a - hazzali respordaed to a
religious inpuse, derivad from a divire activity within
them. Each experienced this divine activity in a different
context. AU I's experience anuurted to an encounter
with Jesus Gris t,wile al-Ghazzali wes overviianeaed by
a saree of the presence of Gad. Each understood the
revelation of God in a different way ad in the context
of his ovwn rdigious backgoud. | N oder, then, to nmae
a genuine arteerison betwnween Paudl ad al-hazzali, we
would like to formulate our principle of conparison as
follow: To what extent does the religious expoerience
of Pauld and al-Ghazzali represarit a gernune resporse to
the moment of encounter with Gad ad hovv does their
post-conversion life testify to that encouter?

I N other vvords we are applying the criterion-
" you will knovww tremnm by their frnuts. Vatttew 716

Uhless there is "'fruit” we have every reeson to douot

thevuvak ad genuineness of a man's religious experience.
Aswne thus sedk to understand the religious experience
of Faul and al-Ghazzali, wew |l consider such questions
as: By that prooessses were the sy vwomen brought to an
encounter wwith God?”To what extent werethar eqoaiaces
conditioned by and checked by terresgsihacgosss’
presuppositions” Vet the difference i n their
respective responses?How is the respaose to the encounter

with God wokedautinttar subsequert life?



The aowe assunption that both al-Ghazzali ad
Pald eerienced a noryat of encourtter with God, leads
directly to an underlying epistarological issue This
assunption carnnot be proved by religio«<—philosopliical
reasoning It represents Ly O\l w2Ackajiew viz that
tliis H rid is ,goad to the acti*vity af Gad wso
Nnature leads HBNto disclose Hinmself to uen O tills
presupposition lias been acceptedd the possibility ot
religious experience as an encourtter Talll the Divine
Reality* piresenits ro problenp except parhaos the pradem
of distinguishing betwvween different kinds of religious
O | amtiiBlcing here o4 such gaonbErca as
Nature Mmystidsng cEaess G Absolute) personal
@inridi with God HOwill not deal with all these
FoeraeaEn Qur interest liea in the religious experience
wliicli may be qualified as Ith.Cist#c)9 related as it is
to a God concaived of in intensely personal temse It is
of fmdamental inportance in this epistemological issue
that we adnaédledge the truth of \hat Kreenmer wotes

There is only ae escgoe out of tills epstenb

logical diaerriag rnansely to recognize the fact
to whiidi X0 ber® Ofton alluded all that

S ultimatepinexplicalble fact in hunman cosdous®
Nness with which we are confronted is that™prior

to all fimdaumena ideas ad attitudes which

sepoe our religion or philosophy or Woltasischaning
there is a primordial decision ad act of faith
which detairaines otir religimibDplillosophy or

Vel tarnsdauurgs 11

19 tion vowvwart to go beyad the psycliological
ad phenorenological apoporoach © religious eqoaderd ?
out starting——p<Cirt 4711l haae to ke thLedog™ca 12

30, H'KXaoer9 Religion ad the Christian Faithftondimi
19619 p 85«86
12 for th© psychology of religinm approachp sese VWakEatred
\arieties of Religious BExperience™MN\ew Yalj, 1 9605 for
tho dicBovEiCiogical apgooaebh9 see ROt© The
f thg Holy™ Oxford Ultiivei'eity Press,, 1 97



Oy an the basis of theology are \Jg able to
appreciate ad evaluate that to whnidn, (or the ae to wuor)
the religious eperience respods In order to deal
with the eperience of Paul ad a«GhazzalT in the context
of their lifo«relationship vijitli Gab | woud like to
presertt the following tlioological notons underlying
this thesiss

(1) There is awveays a li-fexrelat:Lonsliip "tetwvwwean
G ad nmnarp not just because 0F Nmarls possession of
the lifo«<principle (osydo) 0 but because G lias
dosen to reveal Hinseaelr to man womnmke created in
His ilmnage Royas is20032; 221445, Acts 17723; 1447

(2) Gd is concamed with Taniclaknm He hes Nnot
le ft Hinmself “jthout a withess™ (Acts 1445-17)H)@ N

6v g ) This "withess’ is Gods care ad
kindness tonards naru Throughout the Sodiptures we
NnNay Note a positive withess conceming God s dealings
marnkind Psaim 1 ~52165 724d1-17; saiah 55<5;
Jeremiali 4<=2; Zedliariali 8 22; Malachi 1:11 -

(3) Becaiee of GodPs concem meddrg, tlie
world of man nmay not be regarded simply as ae of
utter rebellion

It is also tie world *tn which the hinaum
is Nnot annihilated ad destroyedd but dons

itself in desgp loNngngs ad gropings tonads
God 13 (¢ f\ Raovas 859922)

This groping of sinful hmmanity is vVvalcaed out in
uESO detail by Baaiardsg wen he soealks of the ''five
megetic points' IF1

13 opcit p 3H
H'Bseerote above



( N, becaas= of liis rebelliousness ? reporesses
this VAthess of Gd ( Ronas Is18 — r )
Tre truth of Gd is pOnadA;ad into alie (fo t Hyc™ 9 fc
verse 25) Tre divine self«disclosure in nature ad in
consdence is eoruotod ad distorted Royas Is?23)
(5 Nevertheless p Janman religion nmay S regarded
as a response-distorted ad foehe® to Godds concem
with nmaddrce O th© basis of audhy a theological
startingspoint it nmay vwell b2 true tliat

those mystics fromn other religious traditions
Vo hav© genuinely sought the face of Gad »es
sove undoubtedly henvex< with a real sass= of

sin ad rescp haae in all probability e:cpertenoed
his gace ad forgiveness in Christ, little

though they nay haave miderstood it 15
The point here is that we nay Nnot udercstimeaetG

Gofs concemn T=ith mankirnd by maintaining a namoww
vieww of election sad revelation O the other hexd it
ca gt to e enpdesized that tt@revelatioii of Gad nmay
Nnot be divorced from Jesus Christo (Haaens Is?2) V@
may Notd therefore9 arioaace an unbiblical kKind of
universalismad thereby deny tie unigueness of Chrriste
Both Gobs concem with nadadrd and tlie pe<<rmrinence
of Christ are to be affrmed (Colossians 1485&? )
It is Christ Wwo hes ceated all things ad it is He
wD reconciles all things to Himself through the
blood of the cross Wietier man is conscious T tills
fact is another matter Only in the light of Gods
concem with markird in the redeerrirng activity of
Jesus Christj, are we able to attenpt a syrnpathetic
mUderstarding of thi® religious expoerience of our
Jaeighi bour=
It meeds to be underscored tiiat we are Not trying

diseovoib whether a«Gex> 3allls ad Pauls eqoerience

WES true or false resporse to Gads revelation”™ trit

15 JeN D AdSrs N9 Chrristianity ad Conparative RellMoim.
Loda™ 19709



rathozj how each responded to God™s revelational
activity a3 eacli uiidostood tliis and In tlie context of
their respective religious backgrounds O That s our
principle of comparison

(ii1) what is religious experience?

Since both Paul and al-Ghazzalx were adlieronts of
monotheistic religions9 they conceived of God iIn
personal terms and we would therefore expect 3znany
similarities In tlaeir religious experience 7e are
suggesting hepe that there are different kinds of
religious experienceP dependent to a large extent on
the presuppositons of the person undergoing tho
experiencel) V& ought to define a littl© rnmae lilly
whet is meaxrt by religious experience™ since

a blanket s atement about religious experience
is valueless and usually miscliievously
misleadingo 16

Religious experiences are of different kinds9 soretinmes
the ae eontradieting the othSrx There is the monistic
mystidsm in which tlie experient feels himself ae idlth
the life of the nxverse Coaric Cosdousness) Tlicre
is akind of Vedarta mysticism brought albbout by Yogeb
where there is a loss of identity of the individual
Queress witli tixe Absolute)Profane miystical experiences9
portraying nmary similarities religious experienced
may also © brought about by certain drugse 17

There is also the | <Thou experience in whidli tie huran
personality is not dissolved but rather experiences

personal c umdH @ with a personal 6od

| 6 dRBovnv REij(Caos>Oritins ad >Xdeaestondons3966<sp 115

l17® (| Miysticism °Sacaed ard Prafaneg
O<dord University Press9 1973 Pelm29« In these pages
oednmer> deals dth the effects of the drug nescain



As there are many different kinds of love, so
there are many different kinds of religious experience
It would be absurd to say that every religious experience
iIs basically the same, since 1t i1s oriented toward
the same goal Granted that this Is 30p we nevertheless
need to say a few words abcmt what iIs understood by
religious experience An experience may be considered
religious according to Smart, when i1t

involves some kind of perception of the invisible
world, or involves a perception that some
visible person or thing is a manifestation

of the iInvisible world, 18

This definition i1s of necessity a very general
one, since i1t must cover such a wide range of
experiences, all of which may be qualified as "religious".
Robert Brow mentions some of the following religious
experiences iIn order to show that distinctions are
necessary. There i1s the experience of entering iInto
relationship with the divine as one enters a cathedral;
there i1s the self-righteous experience of the Pharisee;
scholars have a religious experience as they work out
intricate theological systems; the monk In silent
contemplation and the small-group of religious enthusiasts
all have an experience which may be termed religious. 19
Yet the experiences can hardly be i1dentical. The religious
experience of mankind has at least this in common- 1t 1Is
an attempt to come to grips with cosmic questions;
questions about the nature and destiny of man and the
world and man®s role In determining that destiny.

When we speak of religious experience we are not
thinking of something which happens in the unseen,
spiritual world, beyond the reach,of the ordinary person
living in this material world. As Miles says:

18. N.Snart , The Religious Experience of Mankind, New York,
1969, p.28
19.R.Brow, op.cit.pll5



eece(n parson Gan desaribe his religious

eqayiaces = that is, liis eqoaeriences

wren e tries to ane to taras with aogric

issues- INn the sse wWway logically as he

Gan desaribe, for instance, the eqoaeriences

whdh e hed last anme in Nonay;, in

Nneither ccee doess it nde sase to ak i f

his egpaiences wae nearta evarts or if

they nace hm anare of sonethirng N P

material O

Niles rejects the wde '"matural-supermnatural’’

distinction ad looks for a causa explanation wen
faced with ""'supematuralVevents WWeaen discussing the
conversion of Paud, MViles regards the "matural- apat-
Nnatural’ categories as indeqquate. To the supematnrallist

e says:
e * t is surely an obscurantist foorm of

religion whidh dgoads for its truth an ggs
iNn owur historical or medica konledge, 21

Niles suggests here that the tam "'supematural” is
snply a tara to cover deryr iguoaross, Thaere is ro
basis for regarding Paul's eqoariance as supermnatural.
The naturalists, adopting a nedaanistic vievww of the
universe will haod that Pau
WwWes an epileptic or wes overviradned By guilt
Jfeelings lbsecauee of his persecuton of the
Christans e 2
This is the dlaeynma posed by Viles an the basis of
the Nnatural>»supematural distinction Miles9O quite
consistentlylias to coxdude:

INn attenmpting to are to teras with acoaTic
guestions there is In the last resort ro
alternative to silence « .ead wmere all
waods are inadecuate take the vievw that
silence can sarEatines be noe reverernt tan
speech» 23

20 T.RNMiles, Religous BExperience Ladoy» 1972,d 21
21. ibid.p.it/

22 . ibid,p, 47

2 3 ®ibid® p<b0-51



Miles * book shows clearly the need to recognize that
behind all our philosophical and theological reasoning,
there i1s a personal Weltanschauung, which determines
our thiidcing processes Miles has obviously accepted a
diffuse, i1nmanentistic notion of God 24 and on the
basis of this concept of God has to modify his concept
of every other aspect of spiritual reality. To those
who accept the existence of a personal God who acts

in history, the world becomes open to divine activity
and intervention. The latter view Is a precondition
for intelligent discussion of the religious experience
of a person 1In coming to terms with spiritual and
cosmic realities.

(iv) reasons for choosing this topic

I have chosen this topic, fTirstly, because of the
conviction that the study of Paul and al-Ghazzalir will
lead to a greater appreciation of what Christianity
and Islam stand for. All too often religions are
conceived of as doctrinal systems. without due regard
for the i1nner, experiential side of religion. Consequently,
there 1s much misunderstanding and prejudice. As an
example we can point to the influential Ahmadiya
movement 25 which posits a fundamental contrast between
the religion of Jesus and Paul. According to this
movement it was Paul who falsified the Gospel with his
introduction of the Trinity, original sin, reconciliation
through the blood of Christ and other fundamental
points of doctrine. Others have taken over this opinion
and concluded that Christianity is a falsified version
of the religion of Jesus. 26 On that basis, i1t is
impossible to make a fair, comparative study of Islam
and Christianity.

24. ibid.p .51

25. A high court in Hubli, 1971, forbade adherents of this
movement to wall themselves muslim.

26.s0 for exampl. Hashem, Marxisme dan Agama, Surabaya,
1965,p.26FF; Yoesoef Sou“yb, Jesus ataukah
Jakarta, 1971 Sjech Abuzahrah,



Tre prejudice, honeaert is Nnot only an the MAIN®s

side This is enpdesz=d by Maoigaraery ¥att wen lhe
notess

Han the itself ve 1Cam that the paegen
M s called t11© nesessages fold~wvworld tales
(asatlr arasraTn Owhile the Jans of Vedra
Nnodaed Mlianmad's cdains. These criticisms
were taken yp by Christian scholars 1IN
Nedeva =Eucgoe thare wes elaborated the
conception of Mirenmad as a false prgaet,,

wo meraly preternded to receive nessaoess
fron God ad this ad other falsifications

of medieva 26ripgecaoh are only slovny

being equoed fromm the mird of BBrgoe ad
of rvisterdo ™ 27

If 1t could be granted that for the Muslim,
religion is not primarily an assent to certain
propositional truths» but rather a living contact
with a Presence, there would result a deeper under-
standing of slISnu do not mean to say that experience
can be divorced from doctrine. Doctrine influences
experience and experience iIn turn dis shaped by doctrinee=
The point here i1s that in order to understand what
religion means for another, we certainly oug™xt to take
into account the experiential aspect of his religious
life. The Roman Catholic Church, of late9 i1s making
attempts to come to terms with Islam. On *Id al-Fitr
1388 (the festival marking the end of the month of
fasting), radio Vatican said in a broadcast addressed
to the Islamic world:

The Spirit of getting close to God and of
submission to His Will, expressed by the fast

of Ramadhan, 1s of genuine religious value.
Christians can only rejoice to find 1t expressed
by others.... So let us be gladdened by the

sight of God being honoured i1In this way by
millions of men and women, adults and adolescents,
sometimes at very great sacrifice. 28

27. W_M.vwatt, Bell"s Introduction to the Qur®an, Edinburgh,
1970,P.17 — "

2B IV sedeRP&KIoff daicii PsEicat, Yopyakarta®
1972. p .30



S h an attitude of trying to ernter iNnto the eqaerience
of othaers can only lead to a despoaer appreciation of
the daraits of ruth fauad in Islam

Seoaody, anbhaonest ggaaisal of the religous
eqerience of Pau ad al-Ghazzali- both of wom
have nace a abstantial aatribution to Christianity
ad Islam respectively-ald help in the contirLing
dialogue betwvveen Aristianity ad Islam \Watever
ae s attituke to interreligous daogue -ad this
carTxx b2 dealt vath here- it vwauld b2 hard to day
that dalogue is a recessity in our presert Wworld. 29
This is recognized by both the Protestant ad Royan
Catlolic Chudhes. Framm the Protestant side, we nay
refer to the wads of MM Thohyas an the occasion of
the World Missionary Conference i1n Mexico, 1963:

o] T common humanity
or human solidarity in the world which finds
Its expression in mutual concern, a sense of
participation in the struggle of others for
their fundamental rights and a common
endeavour in building structures of a world
community and searching for an ethos to make
them stable. This "secular ecumenical movement"
may be only beginning, but it is already a
genuine movement of human solidarity which
we must recognize as a new factor of no small
significance in the world today. 30

To this significant statement, we may add the words
of the Ajaltuon memorandum, pleading for evangelical
openness towards men of other faiths:

Interfaith dialogue iIs not a mere encounter
of commitments and beliefs held in deep
sincerity and faith, and acknowledgment and
even promotion of the right of freedom of

29. On dialogue, see HW. Gensichen: "Dialogue with non-
-Christian Religions™ in The Future of the Christian
World Mission. Danker and kag (ed) ,Gad Rapds

1 dtheszE i N Bix Continents”’, A.adomn, 194, p15



pursuit WWhile it is not less than this9it

is certainly noe than a nestirng of faiths.

It is "'sharing' 3!
The Fovyan Catholic Gwurdh hes for sone tine areadh~
hed a specal comrissian an relations wth Islam ad
iNn Cecayioey 197 held a codfaerernce i the \vatican
VTith nay representatives of the Islamic wordd.

In the encyclical entitled ""Nostra Actate™,

28th October 19654 the following was said about
Islam:

Carga Katolik nreyaach g uymat dam daoan
pardaergeaen besar. Mada itu nmanaaseh Allali
vag VeaheEssa e hat Islamnm baerdaeyauoaeyva untuk
neanyaatikan diri daoen ichlas hati kepaeca
a2 Allah yaag tersembunji.<«<. * nmada
tdalc reacdau Jea s schaga Allali, renun

itu Uhmat Islam menjujug tinggi adchlak

den necgaebd Tuhen, tautana daogan mendin-
kan shalat, manbbaikan sedekahn (Zakat) serta
SIS =S

Neesldpoun cHam e yarg lanpau tidak
sedikitlali patoaedean fatam yarg tmbul antara
finalc Kristiani dan vildaim raun Vigjelis
TiNgg iNni Nnecdesat Kita s uae itk
Nnducacean yarg lanpau itu - serta berdaeyaupaeya
dcaroen sechiasz2-rnyva untukk nmerngptakan
sEesaa|e saling mengerta. 32

The resd To revwinitiatives ad gogoocaedes to
an understanding of Isliun Iis very urgent, especially
iNn vvevw of the fact that in Indonesia the relatonship

3L Tihe Ayaltoun mnanoadumin "Daogue with nan of
living faiths'9 Gaewxg 1971 ,pe S>H >»>\While
agoe doourTats of the WOC e heref ve aught not to
forget that there is an increasingly strong reaction
against 24a#H= is popularly referred to as the "theodogy
of the W CH' >>whidh is supoposedy novrg ik LD
direction of humTranizaton rather than redenptionSee
PBayataus, Missions: IJlilch Way2, Gad Rapdsal971?
s also the Franicfurt Declaration 197 ad the Berlin
Dedaration an Earnmaiap9 779 entitled: "Hesdaom
ad Fellonship in Chri3tle

32 e from the Indonesian translation gven by J ¥ NMBadoe9
S.J in Dialog daoaen Islam,pe2



between Christianity and Islam has been spoiled by
superficial polemics. 33 As new Initiatives emerge
and contacts are made, we may come to the surprising
realization that the extent of the grace of God is
wider than we generally tend to think!

Lastly, as we investigate the religious experience
of Paul and al-Ghazzali, we ourselves may be led to a
reappraisal of our own religious certainty and to a
personal experience of God"s presence. 'For he that
cometh to God must believe that He is, and that He
Is a rewarder of them that diligently seek Him."
(Hebrews 1111:6 K.J.V.)

Wherever we refer to the Kur®an in this thesis
we will follow the verse-division of Richard Bell,
who follows the division of G.Flugel. As far as the
transcription of Arabic letters is concerned, we will
follow the transcription of the Shorter Encyclopedia
of Islam.

Quotations from the Bible are from the Revised
Standard Version, unless otherwise indicated.
References to the New Testament Greek are taken
from the British and Foreign Bible Society -second
edition, 1958, which is a slightly modified version
of the Nestle edition of 1904.

33. see B.J.Bland, The Struggle of Islam in Modern
Indonesia, The Hague, 1971,p.224 f¥F.



